


FOREWORD 

The familiar initials T,A.A, -- Theodore A. 
Aaberg -- have temporarily been replaced with G.E.R 
-- Glenn E. Reichwald, President Aaberg has been 
granted a sick leave and Professor Reichwald is 
substituting. We all hope and pray that the initia 
T,A.A, will soon return, 

The first article in this issue is by Acting 
President Reichwald, the seminary graduation sermon 
based on P Timothy &:20a, The graduates were re- 
minded that they had received a body of doctrine as 
a trust from God and for which they were responsi- 
ble, There were three graduates: Bruce Bestervelt, 
Jerrold Balke, and Philip Vangene 

Dr, Tom Hard$ is the  author of the main articl 
dealing with natural law, This is a most important 
article and will g i v e  a complete background, Natur 
law has been much discussed in our circles in reeen 
months because of the abortion issue. 

It can be  announced that the  essayist for the 
1979 Refomat ion  Lectures will be the Rev, D r ,  
Wilbert  Kreiss, B r ,  Kreiss is vice-president of 
the EvangeXied Church Spsd of France and Belgium. 
He will speak on "The Doctrine of Christian Certi- 
tude" and w i l l  deal with Reconcil iat ion,  Justifica- 
tion and related dsctrAnes, Wile  the lectures 
will be published P a b r  in this journal, there is 
an added benefit to be gained if one can hear the 
actual presentation, The dates are October 25 and 
26 -- the place is the auditorium-g asium on the 
Bethany Lutheran College campus, Mankato, Ninnesota 
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ADDRESS TO THE GRADUATES OF 
BETHANY LUTHERAN THEOLOGICAL SEMINARY, MAY 11, 1979 

"O Timothy, keep t h a t  which i s  committed t o  t h y  t r u s t . "  
(I Timothy 6:20a) 

TEXT : 

Dear Fr iends  i n  C h r i s t ,  bu t  e s p e c i a l l y  you, dear  
seminary graduates ,  

Soon you w i l l  be f r e e .  There w i l l  be no more 
o f f i c i a l  censors  -- t h e  theo log ica l  f a c u l t y  and 
supervis ing  p a s t o r s  -- looking over your shoulder .  
Soon you w i l l  be f r e e .  You w i l l  be opera t ing  on 
your own. You w i l l  be a b l e  t o  s e t  your own schedule,  
ope ra t e  your own programs, and set your own c lock ,  

And y e t  b a s i c a l l y  you w i l l  no t  be f r e e .  I f  one 
has t h e  proper  Chr i s t i an  perspec t ive ,  then t h i s  
freedom i s  l i m i t e d  by t h e  Word of C h r i s t ,  t h e  Holy 
Sc r ip tu re ;  by t h e  Gospel of C h r i s t ,  the good news of 
s a l v a t i o n ;  and by our love  f o r  C h r i s t ,  Who loved us 
and c a l l e d  us  no t  only t o  f a i t h  i n  H i m  as our Savior ,  
but  a l s o  t o  H i s  s e rv ice .  Hence t h e  Apost le  Paul  
aga in  and again ,  though he was t h e  g r e a t  champion 
of Chr i s t i an  freedom, could a l s o  c a l l  himself t h e  
s l a v e  of Chr i s t ,  one who belonged body and s o u l  t o  
Chr i s t .  This  i s  t h e  g r e a t  r e s p o n s i b i l i t y ,  t o  se rve  
C h r i s t  and t o  preach H i s  Word. Hence the  in sp i r ed  
Apost le  Paul  t o l d  Timothy i n  our t ex t  -- and he 
t e l l s  you today -- about 

YOUR TRUST AS SHEPHEDS OF GOD'S PEOPLE, 

1, You do have a t r u s t !  

When I here use the word "trust," I am not  think- 
ing about an office or position. Certainly Paul  here 
is not. He says to Timothy, and to you, "Keep that 
which is committed to they trust." The Berkeley 
version s t a t e s :  "Guard what is  en t rus t ed  t o  you." 
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That whole l a s t  phrase is a c t u a l l y  one word i n  t h e  
o r i g i n a l .  It was a word used i n  banking and re- 
f e r r e d  t o  a depos i t  made. One would put  money i n  
t h e  bank and expect t h a t  i t  would be taken c a r e  of 
t he re .  The bank would have i t ,  could even lend it 
o u t ,  bu t  t h e  depos i t  s t i l l  belonged t o  t h e  depos i to r ,  
and an  accounting could b e  demanded. It was a t r u s t !  

Young Timothy, Paul ' s  coworker, had been given 
a t r u s t ,  a depos i t .  God's Word had been depos i ted  
wi th  him. We had been taught  by h i s  mother and 
grandmother, Eunice and Lois  and by t h e  Apost le  
Paul  over t h e  years .  To him had been c o m i t t e d  t h e  
Word of God both ind iv idua l ly  f o r  himself t o  b e l i e v e  
and a l s o  ob jec t ive ly ,  f o r  him t o  preach t o  o the r s .  
It was not  h i s  t o  abuse and misuse. Even t h e  Apostle 
Paul  recognized t h i s  of himself .  I n  t h e  words which 
were used i n  my own o rd ina t ion  sermon, from I Corin- 
t h i a n s  4:1, Paul  c a l l e d  himself a steward -- care-  
t a k e r  -- of t h e  myster ies  of God, t h e  g r e a t  t r u t h s  
which God had revea led  i n  C h r i s t  f o r  s a lva t ion .  

From t h e  context  h e r e  and i n  I1 Timothy 3:15- 
17,  we know how Paul  viewed t h i s .  Timothy was en- 
t r u s t e d  wi th  t h e  in sp i r ed  S c r i p t u r e s  of God, which 
were p r o f i t a b l e  f o r  d o c t r i n e ,  f o r  reproof of e r r o r ,  
f o r  co r sec t ion ,  and f o r  i n s t r u c t i o n  i n  r ighteous-  
ness .  The S c r i p t u r e s  completely furn ished  a l l  t h a t  
he  needed. '  With what was Timothy en t rus t ed?  With 
t h e  Holy S c r i p t u r e s  which made him w i s e  unto salva-  
t i o n  through f a i t h  i n  Chr i s t .  For Paul  t h e  preaching 
of C h r i s t  was pe r sona l ly  very  meaningful,  f o r  C h r i s t  
came i n t o  t h e  world t o  save  s inne r s .  And Pau l  saw 
himself a s  t h e  ch ief  of s inne r s ,  I Timothy l :15* 
Hence t h e  message which he  -- Paul  -- preached was 
i n t e n s e l y  personal ,  f o r  he preached a l s o  t o  him- 
s e l f ,  "lest by any means, when I preached t o  o t h e r s ,  
I myself should bebome a castaway." ( I 1  Cor in th ians  
9:27) 

- 4 -  

This message Paul  had given t o  Timothy. And 
t h i s  message he has  given t o  YOU, no t  a s  h i s  per- 
sona l  impressions of what r e l i g i o n  ought t o  be  l i k e ,  
a s  he saw it .  No, i t  was a previous t r u s t  f o r  t h e  
s a l v a t i o n  of himself and o the r s .  Nor was it  a s i m -  
p l i s t i c  theology wi th  a few r e l i g i o u s  bromides, but  
i t  was a profound theology, embracing t h e  Word, t h e  
sacraments,  e t e r n i t y  and a l l  of t h e  b lessed  myster- 
ies which only God knew, but  which H e  saw f i t  t o  
r e v e a l  i n  S c r i p t u r e s  t o  man. What a wonderful g i f t  
t h i s  is.  

2. This t r u s t ,  St .  Paul  t e l l s  u s ,  we a r e  t o  guard 
a s  shepherds of ~ o d ' s  people. 

"Aha," someone says.  "Here comes t h a t  o ld  
conserva t ive  Lutheranism t h a t  s e e s  theology a s  one 
b ig  f i g h t  w i th  everyone e l se . "  Not so! But what 
is  theology without  content?  And d o c t r i n e  is t h e  
content  of C h r i s t i a n  theology and t h e  C h r i s t i a n  
message. What is  mission work i f  t h e  whole counc i l  
of God i s  no t  preached? By what r i g h t  can Bethany 
Lutheran College be c a l l e d  a C h r i s t i a n  c o l l e g e  i f  
God's Word and s a l v a t i o n  a r e  no t  taught  t he re?  How 
can t h a t  bu i ld ing  a c r o s s  t h e  road b e  c a l l e d  a Chris- 
t i a n  seminary i f  t h e  s tudy of r e l i g i o n  is  only 
h igher  c r i t i c i s m  which makes theology i n t o  a method 
of t e a r i n g  a p a r t  t h e  Sc r ip tu res?  NO, we must s tand  
i n  t h e  t r u t h .  Hence Paul  says  t h a t  t h i s  t r u s t  must 
be guarded. We a r e  t o  contend f o r  t h e  f a i t h .  

"~ua rd" !  This  term, a s  you might suspec t ,  i s  
a m i l i t a r y  term. And it  means what it says.  We 
must a l s o  guard aga ins t .  I n  t h e  l a s t  p a r t  of t h e  
v e r s e  from which our  t e x t  is  taken Paul  s t a t e s  ex- 
p l i c i t l y  what w e  a r e  t o  guard aga ins t .  We a r e  t o  
keep away from empty and u s e l e s s  d i scuss ions  and 
from t h e  wrong kind of knowledge, t h e  e l e v a t i n g  of 
man's mind i n  any way above t h e  Word of God. 
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By s tanding  guard and being f a i t h f u l  t o  t h e  
Word of God, you w i l l  no t  be a  c a r i c a t u r e  of a  
S c r i p t u r a l  conserva t ive  who confuses making n o i s e  
wi th  substance and c ry ing  "wolf" wi th  r e a l i t y .  
You a r e  r a t h e r  t o  s tand  f a i t h f u l  t o  what has been 
en t rus t ed  t o  you -- t h e  teachings  -- no t  merely by 
pa ren t s ,  by t eache r s ,  by seminary p ro fes so r s ,  o r  
anyone e l s e ,  but  by God Himself i n  H i s  very  own 
Word, t h e  Sc r ip tu res .  Chr i s t  s a i d :  "If ye  cont inue  
i n  My Word, then a r e  ye  My d i s c i p l e s  indeed, and ye  
s h a l l  know t h e  t r u t h ,  and t h e  t r u t h  s h a l l  make you 
f ree ."  (John 8:31-32) Therein you w i l l  be  b lessed ,  
and those  who hear  you w i l l  be b lessed ,  You your- 
s e l f  w i l l  know and then  sha re  your Savior wi th  many, 
many o the r s .  God g r a n t  t h i s  f o r  Jesus '  sake. Amen. 

Reichwald 

NATURAL KNOWLEDGE OF GOD AND NATURAL LAW 
ACCORDING TO THE TEACHING OF 

THE EVANGELICAL LUTHERAN CHURCH 

By D r .  Tom G.  A. Hardt 

( A  l e c t u r e  t o  a group o f  conserva t ive  clergymen 
wi th in  t h e  Church o f  Sweden, assembled a t  t h e  
Hjelmseryd's Foundation under t h e  presidency of 
t h e  Very Rev. Cathedral  Dean D r .  Gustaf Adolf 
Danell .  English r e fe rences  t o  t h e  Book o f  Concord 
have been i n s e r t e d  through t h e  kind a s s i s t a n c e  of 
M r .  Timothy Z i e b e l l ,  Juneau, Wisconsin, U .S .A.  ) 

The sub jec t  which I was asked t o  t r e a t  was 
 he Teaching of t h e  Church on Natura l  Law." 
I have chosen t o  word my t i t l e  somewhat more pre- 
c i s e l y .  What I a m  going t o  p resen t  w i l l  fo l low t h e  
confess ional  w r i t i n g s  of t h e  Evangel ical  Lutheran 
Church and t h e  c l a s s i c a l  l i t e r a t u r e  of our  Church, 
and I s h a l l  d e a l  not  only wi th  n a t u r a l  law as a 
p r a c t i c a l  norm f o r  a c t i o n  bu t  a l s o  w i t h  t h e  n a t u r a l  
knowledge of God, t h e  knowledge of t h e  l e g i s l a t o r  
behind n a t u r a l  l a w .  

By way of in t roduc t ion  I should l i k e  t o  put  
f o r t h  two wordings which may appear t o  c o n t r a d i c t  
each o t h e r ,  Closer  cons ide ra t ion  w i l l ,  however, 
show t h a t  they a r e  n o t  con t r ad ic to ry  b u t  merely 
r e f l e c t  t h e  d i f f e r e n t  angles  fromi which t h e  n a t u r a l  
howledge  of God may be  consideredo In t h e  second 
a r t i c l e  o f  t h e  Fornula of Concord it i s  s t a t e d  t h a t  
"man's reason o r  n a t u r a l  i n t e l l e c t  indeed has  s t i l l  
a dim spark of ehe knowledge t h a t  there i s  a God, 
as a l s o  of t h e  d o c t r i n e  of t h e  Law, Ram, %,I9 f f e s P  
(PC,SD,I%,9) I n  c o n t r a s t  t o  the weak spark  are the 
following words: "The n a t u r a l  light sf reason can 
reach  t o  the po in t  that S t  cons iders  God good, 
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grac ious ,  merc i fu l ,  mild. It is a g rea t  l i g h t  ." 
(WA 19,206,12f) The quota t ion  i s  from Luther ' s  in- 
t e r p r e t a t i o n  of t h e  prophet Jonah. The con t inua t ion  
of t h e  t e x t  from which t h e  quo ta t ion  was taken shows, 
however, t h a t  t h e  g r e a t  l i g h t  and t h e  weak spark  
des igna te  one and t h e  same th ing .  Luther goes on t o  
say  t h a t  t h e  g r e a t  l i g h t  is not  enough t o  g ive  one a 
r i g h t  t r u s t  i n  God's w i l l i ngness  t o  he lp  i n  t h e  ind i -  
v i d u a l  case  and t h a t  reason,  l e f t  up t o  i t s e l f ,  must 
always sway i n  doubt a s  t o  who t h e  t r u e  God is. That 
is  p r e c i s e l y  why t h e  Formula of Concord speaks of a 
"dim spark9': natural.  law does not  g ive  any saving 
knowledge of God. Natura l  reason cannot b e l i e v e  i n  
" the  Gospel of t h e  Son of God and t h e  promise of 
e t e r n a l  s a lva t ion . "  (FC,SD,II,9, T r i g l o t  ed.) 

Using these  two d i f f e r e n t  a spec t s  I have i n  t h i s  
i n t roduc t ion  given t h e  frame t o  which a l e c t u r e  of 
t h i s  kind must remain confined,  Where t h e  emphasis 
should be placed, on t h e  "dim spark" o r  t h e  "grea t  
l i g h t "  depends on s i t u a t i o n .  I n  a world i n  which 
both  profane philosophy and C h r i s t i a n  theology have 
f o r  a long t i m e  wished t o  deny t h e  g r e a t  l i g h t  i t  
may mean a p l easan t  l i b e r a t i o n  t o  be a b l e  t o  s i n g  
t h e  p r a i s e s  of t h e  g r e a t  l i g h t ,  It would even appear 
justified t o  say that t h a t  i s  f i a t  is needed nowadays . 

i n  OUT countryB Indeed t h i s  i s  t h e  g r e a t  s o c l a l  con- 
t r i b u t i o n  which our  t i m e s  r e q u i r e  of t h e  C h r i s t i a n s ,  
Nevertheless  i n  t h i s  l e c t u r e  my po in t  of depa r tu re  
will not be the  great l i g h t  bu t  rather t he  dim spark, 
not least  because t h i s  i s  perhaps the oppos i t e  of 
what my l is teners may have expected m e  t o  do, Haw- 
ever, 1 am anxious ts emphasize that I am not  address- 
ing profane l is teners about a social ques t ion ,  where 
1 could allow myself to try t o  t e l l  you how w e  should 
g s  about r ek ind l ing  the  f i r e  of metaphysics i n  our day 
I am address ing  thep l sg ians  and here a l l  ques t ions  
must be sub3ected t o  the t es t ing  sf t h e  Holy Ghost, 
and h e r e  the dangers comected wi th  playing w i t h  t h e  
f i r e  of metapl%gssics must be s h o w  sn  t he  b a s i s  sf 
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t h e  knowledge which we r e c e i v e  from Law and Gospel. 

Notable 4s not  only t h a t  we nowadays l e t  t h e  
g r e a t  l i g h t  be  taken out  of our  hands i n  s o c i a l  
connections without  p r o t e s t s .  Even more no tab le  is 
t h e  f a c t  t h a t  we a s  theologians ,  bound t o  t h e  Evan- 
gel ical-Lutheran confessions,  have f a i l e d  t o  po in t  
o u t  t h a t  i n  our days wi th in  t h e  Church of Rome 
n a t u r a l  law has  i n  t h e  most solemn. f o m  been e l e -  
vated t o  a saving s t a t u s .  It i s  incomprehensible 
how t h e  idea  t h a t  t h e  second Vatican Council  i n  
some way o r  another  i s  supposed t o  mean t h a t  t h e  
d i f f e r e n t  denominations have been brought c l o s e r  
toge ther  and t h a t  t h e  break of t h e  Reformation 
would be i n  t h e  process of hea l ing  has succeeded 
in spreading even wi th in  conserva t ive  Lutheran c i r -  
c l e s ,  On t h e  con t ra ry  t h e  second Vatican ~ o u n c i l ' s  
t reatment  of n a t u r a l  law has  gone f a r  beyond t h e  
Council of Trent  i n  s t r e s s i n g  t h e  Law a s  t h e  way t o  
s a l v a t i o n  and thereby i n  denying grace. In  a deci-  
s i v e  way t h e  Roman Cathol ic  Church has  i n  our time 
teamed up wi th  t h e  heathen r e l i g i o n s ,  which a r e  a l l  
r e f e r r e d  t o  i n  t h e  documents of t h e  Council a s  roads 
t o  God, A t e t h e  same time t h e  l eade r sh ip  of t h e  Roman 
Cathol ic  Church i s  e n e r g e t i c a l l y  t r y i n g  t o  e s t a b l i s h  
con tac t s  w i th  t h e  c o l o u r f u l  pr ies thoods  s f  heathen- 
i s m ,  S e t t i n g  t h e i r  monks look f o r  new impulses i n  
heathen p a r a l l e l s  t o  t he i r  orders  and adapt ing  t h e  
l i t u r g y  of t h e  mission churches t o  heathen r i t u a l s ,  
In  t h e  dogwaatic c o n s t i t u t i o n  concerning t h e  Church, 
9 9 Lumen gentium, w e  read:: "'Those a l s o  can attafn t o  
s a l v a t i o n  who through no f a u l t  of t h e i r  o m  do not  
know the  Gospel of Chr i s t  o r  h i s  Church, y e t  sin- 
c e r e l y  seek  God and moved by grace  s t r i v e  by t h e i r  
deeds t o  do h i s  will as it i s  know t o  them t h r o u g h .  
the d i c t a t e s  o f  conscience," T h i s  r e l i g i o n  of t h e  
csnscfeirace, t h e  hal1mrEb of which is a Isgood life;' ' 

i s  t o  be found e .g .  among t h e  Mohamedans who '%along 
wi th  us  adore  t h e  one and merc i fu l  God" but  a l s o  
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among a t h e i s t s  (16).  Here n a t u r a l  knowledge of God 
is  expressing i t s e l f ,  bu t  t h i s  i s  t h a t  kind of 
n a t u r a l  knowledge of God which wishes t o  r e p l a c e  
f a i t h  i n  C h r i s t ' s  redemption wi th  " the good l i f e . "  
Itl\is indeed appropr i a t e  t o  quote  h e r e  t h e  words of 
t h e  ' ~ $ o l o ~ ~  of t h e  Augsburg Confession: "If t h i s  
be  Chr i s t i an  r ighteousness ,  what d i f f e r e n c e  i s  t h e r e  
between philosophy and t h e  d o c t r i n e  of C h r i s t ?  .... 
I f  we can be j u s t i f i e d  by reason and t h e  works of 
reason,  wherefore i s  t h e r e  need of Chr i s t  o r  regen- 
e r a t i o n ? "  (Apol .IV,(II) ,12)  

These and o t h e r  s i m i l a r  wordings i n  our  confes- 
s i o n s  a r e  by no means obso le t e  and n e i t h e r  can they 
be s a i d  t o  l ack  people t o  address  nowadays, Their  
immediate importance has but  grown, a s  is  t h e  case  
wi th  o t h e r  controversiaL d o c t r i n e s  a s  w e l l .  A t  t h e  
second Vatican Council n a t u r a l  law i n  t h e  s e r v i c e  
of s e l f - s a l v a t i o n  was given a s t r e n g t h  and a dog- 
m a t i c a l  p o s i t i o n  which it never had before ,  and i t  
i s  t h e r e f o r e  a l l  t h e  more necessary f o r  u s  t o  draw 
t h e  bo rde r l ine  between us  and heathenism a s  a t r u e  
worship of God. W e  must proclaim t h e  Holy T r i n i t y  
as t h e  only s a l v a t i o n ,  a s  our confess ions  s t r e s s  i n  
t h e  a r t i c l e  concerning t h e  Triune God: "And w e  
cons tan t ly  a f f i r m  t h a t  t hose  th ink ing  o therwise  a r e  
o u t s i d e  of t h e  Church of Chr i s t ,  and a r e  i d o l a t e r s ,  
and i n s u l t  ~ o d . "  (Apol, 1,2) 

Natura l ly  t h i s  abuse of n a t u r a l  law is  no t  only 
t o  be found wi th in  t h e  Roman Church. Already a t  t h e  
t i m e  of t h e  Reformation we f i n d  t h e  teaching  t h a t  
t h e  n a t u r a l  knowledge of God i s  saving  i n  t h e  works 
of a man such as Zwingli. I n  h i s  l a s t  w r i t i n g  on 
t h e  Lord 's  Supper Luther speaks of t h i s .  H e  says:  
''What does one need Baptism, t h e  Sacrament, C h r i s t ,  
t h e  Gospel o r  t he 'p rophe t s  and s c r i p t u r e s  f o r ,  i f  
such godless  heathen,  Sokrates ,  A r i s t i d e s ,  yea t h e  
abominable Numa (who was t h e  f i r s t  t o  found a l l  
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i d o l a t r y  i n  Rome through t h e  i n s p i r a t i o n  of t h e  
d e v i l  a s  S t .  Augustine w r i t e s  i n  D e  c i v i t a t e )  and 
Scio and Epikuros a r e  s a i n t s  and saved and i n  heaven 
wi th  t h e  p a t r i a r c h s ,  t h e  prophets  and a p o s t l e s ,  a l -  
though they knew nothing about God, t h e  Sc r ip tu res ,  
t h e  Gospel, C h r i s t ,  Baptism, t h e  Sacrament o r  t h e  
Chr i s t i an  f a i t h .  What can such an author ,  preacher ,  
and teacher  ( l i k e  Zwingli) be l i eve  about the  Chris- 
t i a n  f a i t h  o t h e r  than i t  is  t h e  same a s  a l l  o t h e r  
r e l i g i o n s ,  and t h a t  each and every one can be  saved 
i n  h i s  f a i t h ,  a l s o  an i d o l a t o r  o r  an Epicurean l i k e  
Numa and Scipio."  (LW 38,290f) These words a g a i n s t  
Zwingli can of course nowadays b e  d i r e c t e d  aga ins t  
most P r o t e s t a n t  theologians and a g a i n s t  t h e  theology 
which be l i eves  Law and Gospel t o  be b u i l t  i n t o  cre- 
a t i o n  and i n  which he ro ic  courage t o  l i v e ,  d e s p i t e  
s o c i a l  oppression and f a i l u r e ,  i s  equated wi th  t h e  
triumgh of grace  over t h e  Law. One should of course 
be aware of t h e  face  tha t  our c r i t i c i s m  of t h e  f a l s e  
use  of n a t u r a l  law can nevez be s a t i s f i e d  wi th  t h e  
explanat ion  t h a t  supe rna tu ra l  grace  works i n  t h e  
n a t u r a l  l a w .  That is the very not ion  of a d i v i n e  
work of redemption o u t s i d e  of t h e  C h r i s t  proclaimed 
which t h e  confess ions  r e j e c t .  Furthermore, t h e  
B I g racevv t h a t  is  meant i s  not  by any means synony- 

mous wi th  t h e  forg iveness  of s i n s .  It is  i n s t e a d  an  
anonymous power of a s a n c t i f y i n g  n a t u r e ,  i . e . ,  i t  is  
i n  i t s  essence separa ted  from t h e  c e n t e r  of f a i t h .  
In  a l l  of t hese  con tex t s  what i s  a t  i s s u e  i s  t h e  
consc ient ious ,  good human be ing ' s  saving himself ,  
s a l v a t i o n  through the Law, 

The c o l l i s i o n  t h a t  occurs is  t h e  age-old c o l l i -  
s i o n  between t h e  r e l i g i o n  o f  t h e  Law and t h e  r e l i g i o n  
of grace. In t h i s  s t r u g g l e  we are confronted wi th  . 
the  arch-enemy of C h r i s t ,  t h e  adversary who tries i n  
every way t o  s i l e n c e  f a i t h  and t o  quench t h e  Holy 
Ghost. Here t h e  views of t h e  r e a l i t y  of s i n  a r e  en- 
t i r e l y  d i f f e r e n t .  The r e l i g i o n  of t h e  Law rep resen t s  



among a t h e i s t s  (16).  Here n a t u r a l  knowledge of God 
is  expressing i t s e l f ,  bu t  t h i s  i s  t h a t  kind of 
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e r a t i o n ? "  (Apol .IV,(II) ,12)  
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t h e  bo rde r l ine  between us  and heathenism a s  a t r u e  
worship of God. W e  must proclaim t h e  Holy T r i n i t y  
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i d o l a t r y  i n  Rome through t h e  i n s p i r a t i o n  of t h e  
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In  a l l  of t hese  con tex t s  what i s  a t  i s s u e  i s  t h e  
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a watered-down law, which makes ignorance an excuse 
and a reason f o r  forgiveness and which accepts  the  
b e s t  t h a t  i s  humanly poss ib le  a s  acceptable i n  the  
eyes of God; God i s  i n  the  name of propr ie ty  and 
j u s t i c e  considered t o  be obliged t o  a c t  i n  t h i s  way. 
Here, too,  l i e s  t h e  g rea t  conceitedness t h a t  man i s  
thought t o  have t h e  a b i l i t y  t o  speak and think on h i s  
own a s  t o  what may be r i g h t ,  j u s t  and proper f o r  God 
a s  regards the  government of the  world, the  preserva- 
t i o n  of the  Church and t h e  perfec t ion of t h e  work of 
redemption. Man, who f a i l s  d a i l y  and i s  burdened by 
h i s  s i n f u l  depravity,  has t h e  audacity t o  const ruct  
a system of thought ou t s ide  of Scr ip ture ,  one t h a t  i s  
intended t o  solve  t h e  theodicy problem and f i n d  mean- 
ingfulness  i n  the  ocean of heathen peoples and i n  the  
f a t e  of human beings who meet death without knowing 
Chr is t .  This puffed-up-ness i s  se l f -des t ruct ive .  
It burns up t h e  i n t e l l i g e n c e  t h a t  s c r u t i n i z e s  i n  t h i s  
way and c loses  t h e  doors t o  sa lva t ion  a t  t h e  very 
moment they were imagined t o  have been opened f o r  a l l  
mankind. The adherent of t h i s  l i n e  of thought becomes 
the  v ic t im of t h e  powers which so  gladly take  the  
n a t u r a l  knowledge of God i n t o  t h e i r  se rv ice  - now a s  
i n  t h e  pas t .  

Thiq drawing up of t h e  border l ine  t o  a wrong 
understanding of n a t u r a l  law i s  necessary and s t r e s s e s  
an e s s e n t i a l  f ac to r .  What compels us t o  shoot t h e  
custamary confessional  fireworks i s  not  a mere polem- 
i c a l  pa t t e rn ,  The f a c t u a l  i s s u e  is  so  se r ious  and 
compelling t h a t  t h e  a b i l i t y  t o  choose the  r i g h t  word- 
ings  i n  preaching and teaching i t  c o n s t i t u t e s  a nec- 
e ssa ry  p a r t  of t h e  sacred o f f i c e  of teaching wi th  
which we a r e  ent rus ted ,  Here each and every one who, 
wi th  f e a r  and trembling, wishes t o  adminis t ra te  t h e  
Word of Salvation must be a b l e  t o  say t h e  r i g h t  thfng 
a t  t h e  r i g h t  p lace  and t o  d iv ine  t h e  Word of Truth 
r i g h t l y .  Perhaps it i s  a p a r t  of t h i s  t a sk  t o  c a l l  
t o  mind t h e  f a c t  t h a t  the " f e l i c i t o u s  inconsistencyt '  
here,  too, f u l f i l l s  i ts l ife-saving r o l e .  Also i n  

cases where t h e o r e t i c a l l y  n a t u r a l  law is  affirmed 
a s  regards its supposedly saving functions,  the re  
may nevertheless be a genuine, e f f i cac ious  procla- 
mation of grace and people may d e  fac to  i n  the  
ac t ion  behave a s  i f  i t  were held t o  be t r u e  t h a t  
"Neither i s  the re  sa lva t ion  i n  any other ,  f o r  the re  
is  none o t h e r  name under heaven given among men, 
whereby we must be saved," Ac ts  4:l2 This holds 
t r u e  s f  t h e  Roman Church as wel l  a s  sf other  denomi- 
nat ions ,  L e s t  Evangelical f lesh  praise i t s e l f ,  l e t  
i t  be mentioned here that t h e  teaching of t h e  second 
Vaticax Council  concerning the  saving nature  of 
heathen r e l i g i o n s  i s  t o  be found i n  t h e  Bib l i ca l  
Catechism (from about 1800), paragraphs 98 and 99, 
by t h e  great orthodox Swedish church leader Rural 
Dean D r ,  Henric Sehastau, s p i r i t u a l  f a t h e r  of the  
Swedish so-called " ~ l d  churchmanship. " 

It %s s y p t o m a t i c  t h a t  the  a f f i m a t i v e  mention 
of na tu ra l  l a w  i n  the  Confessions i s  sometimes ex- 
pressed i n  such a way that i t  is Interwwen with t h e  
negative re ject ion of false doctrine.  An example of 
this will i n  t h i s  lecture  serve as a t r a n s i t i o n  t o  
the  presentation of t h e  "great l i g h t , "  t h e  good 
n a t u r a l  l a w .  In  t h e  apology w e  read: " A l l  Scr ip ture  
ought t o  be d i s t r i b u t e d  into these t w o  p r i n c i p a l  
top ics ,  the  Law and the promises,,,,,Of these two  
parts  the  adversaries select the  Law, because human 
reason naturally understands, i n  some way, the  Law 
( fo r  i t  has  the  same judgment d iv ine ly  written in 
t h e  mind),  and by the Law they seek the  remission 
of s i n s  and j u s t i f i c a t i o n .  " (Apol. IV, ( I T )  ,5,7) 
The German text  says here that "the natural law 
agrees with t he  Paw o f  o r  the Tea Camand- 
ments" ("das natCirLiche Gesetz welches mit dem 
Gesetz Mosi oder zkhn Geboten iibereinstimt, in 
a l le r  Menschen Nerzen angeboren und geschrieben ist,  
und also d i e  Vernuft etlichemassen d i e  zehn Gebote 
fassen and verstahen kann. ") (Apol. IV, (XI), 7) To 
t h i s  m y  be  added the  words of t h e  Formula of Concord 
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t h e  mind),  and by the Law they seek the  remission 
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which we quoted i n  our  in t roduct ion .  These a r e  

immediately followed by a  d e s c r i p t i o n  of t h e  in-  
adequacy of n a t u r a l  l i g h t  a s  f a r  a s  s a l v a t i o n  i s  
concerned, The f i f t h  a r t i c l e  of t h e  Formula of 
Concord has  s i m i l a r  wordings: "As D r .  Luther has 
urged t h i s  d i s t i n c t i o n  (between Law and Gospel) wi th  
e s p e c i a l  d i l i g e n c e  i n  nea r ly  a l l  h i s  w r i t i n g s ,  and 
has  proper ly  shown t h a t  t h e  knowledge of God derived 
from t h e  Gospel i s  f a r  d i f f e r e n t  from t h a t  which i s  
taught  and learned  from t h e  Law, because even t h e  
heathen t o  a c e r t a i n  ex ten t  had a  knowledge of God 
from the  n a t u r a l  law, al though they n e i t h e r  knew H i m  
a r i g h t  nor g l o r i f i e d  H i m  a r i g h t ,  Rom. l , 2 0  f . "  
(FC,SD,V,22) Thus both  of these passages i n  t h e  
Book of Concord r e f e r  t o  Roan, 1, and they take t h i s  
t o  be  t h e  B i b l i c a l  proof f o r  the teaching t h a t  t h e  
heathen have a  knowledge of God, This passage of 
S c r i p t u r e  i s  taken s e r i o u s l y ,  j u s t  as i t  was i n  
e a r l i e r  e c c l e s i a s t i c a l  t r a d i t i o n  and i t  may r i g h t l y  
be considered t h e  S c r i p t u r a l  sedes doc t r inae  of 
n a t u r a l  law, Two v e r s e s  are of p a r t i c u l a r  importance: 
PBBec;ause that which may be know of God i s  manifest 
i n  them; f o r  God hath she~r~ed it unto them, For t h e  
i n v i s i b l e  th ings  of him from t h e  c r e a t i o n  s f  t h e  wor ld  
are c l e a r l y  seen, being understood by t h e  th ings  t h a t  
a r e  made-vea h i s  e t e r n a l  power and Godhead; so  t h a t  
they are without  excuse.'"(~om. 1:l9-20) Perhaps we 
ought t o  add t h a t  t h e  au thor s  of t h e  Formula of Con- 
cord d i d  no t  read  t h i s  passage a s  meaning '"ram t h e  
c r e a t i o n  of t h e  worldg' bu t  a s  i t  i s  worded i n  Luther ' s  
t r a n s l a t i o n :  "so man des  wamimpt /an den ~ e r c k e n /  
netmlich an de r  s chepf fmg  de r  welt ."  ( i . e .  h i s  e t e r n a l  
power and Godhead a r e  seen,  a s  one pe rce ives  them 
through t h e  c rea t ed  th ings ,  -toe t h e  c r e a t i o n ) ,  

The l a t t e r  of t h e s e  quo ta t ions  from t h e  Formula 
of Concord is  important i n  another  r e s p e c t  a s  w e l l ,  
and we s h a l l  go i n t o  t h e s e  somewhat more deeply. 
Reference was made t o  what Luther  had s t a t e d  i n  almost 
a11  h i s  w r i t i n g s ,  i.e. t o  h i s  i n t e r p r e t a t i o n  of 

n a t u r a l  law, A s i m i l a r  r e fe rence  i s  t o  be found 
a l s o  i n  another  passage of t h e  Formula of Concord. 
I n  t h e  seventh a r t i c l e  we read:  " the  power meaning 
and sense of t h e  oft-mentioned Augsburg Confession 
can and should be derived from no o the r  source more 
proper ly  and c o r r e c t l y  than from t h e  d o c t r i n a l  and 
polemical w r i t i n g s  of D r .  ~ u t h e r . "  ( F C , S D , V I I , ~ ~ )  
I n  such wordings t h e  convic t ion  i s  expressed t h a t  
i f  one da res  t o  t w i s t  around t h e  wordings of t h e  
confession,  which of necess i ty  a r e  of a  s u m a r i c a l  
na tu re ,  t h e r e  l i e s  a  p r o t e c t i o n  i n  t h e  f a c t  t h a t  
t h e r e  i s  behind t h e  confession i t s e l f  a  p r o l i f i c  
t heo log ica l  product ion,  where Luther must be consid- 
ered " the  most d i s t ingu i shed  teacher  of t h e  churches 
which confess  t h e  Augsburg Confession." ( F C , S D , V I I , ~ ~ )  
A s  regards  n a t u r a l  law t h i s  has i t s  s i g n i f i c a n c e ,  and 
t h i s  s i g n i f i c a n c e  is  r a t h e r  a s u r p r i s i n g  one. Actu- 
a l l y  ~ u t h e r ' s  works con ta in  a  c l e a r  and informat ive  
p resen ta t ion  of n a t u r a l  law, I n  t h e  f i f t h  a r t i c l e  
of t h e  Formula of Concord t h e  au thor s  had i n  mind an 
extens ive  i n t e r p r e t a t i o n  of Rom. 1, e t c .  which t h e  
co-workers from e l e c t o r a l  Brandenburg thought r e a l l y  
ought t o  have been included i n  t h e  t e x t s  of t h e  con- 
f e s s i o n  i t s e l f .  (That t h i s  did not  happen was not  a  
c r i t i c i s m  but  was d i c t a t e d  merely by t h e  d e s i r e  t o  
avoid adding even more t o  a  confession t h a t  was a l -  
ready g e t t i n g  t o s  long. )  T h i s  examination is t o  be 
found again  i n  Luther ' s  e leventh  sermon (of October 
20, 1537) on S t .  John, Chapters 1-4. (LW 22; 1491, 
where w e  read:  " ( the  heathen)  a r e  not so  s tup id :  
they know very w e l l  t h a t  t h e r e  i s  a God who pun- 
i shes . . . . s in s  . Furthermore they a r e  w e l l  a b l e  t o  
f i n d  out  through reason t h a t  t h e  r e g u l a r  o r b i t s  of 
heaven would no t  have t h e i r  ex i s t ence  and essence 
without  a r u l e r .  Thus Paul  says  i n  Rom. 1 (Rom. 1 . 
fol lows here." H e  goes on t o  speak of  Rome 2:15, 
where an inhe ren t  knowledge of God is taught:  " the 
work of t h e  law w r i t t e n  i n  t h e i r  hea r t s . "  A s  f a r  
a s  a c t u a l  content  is concerned, we f i n d  he re  aga in  
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t h e  d i f f e r e n t i a t i o n  l a t e r  made between t h e  acquired 
and inhe ren t  n a t u r a l  knowledge of God. Similar  a s s e r t i o n s  of t h e  r e a l i t y  of t h e  n a t u r a l  

A l a r g e  number of o ther  passages can a l s o  be  
adduced. I n  a T r i n i t y  sermon i n  t h e  Church P o s t i l l a  
i t  is s a i d  of reason t h a t  i t  - a l b e i t  only "feebly,"  
5.e. f eeb ly  i n  comparison t o  t h e  i n s i g h t  of reve la-  
t i o n  worked by t h e  Holy Ghost - "can by i t s e l f  come 
t h i s  Ear... t h a t  t h e r e  must be one s i n g l e ,  e t e r n a l  
d iv ine  being which has  c rea t ed  a l l  t h ings ,  preserves  
and governs them; because it  (reason) beholds a 
b e a u t i f u l  exce l l en t  c r e a t i o n ,  both In  heaven and 
earth, which i s  so wonderful, o r d e r l y  and which cer-  
t a i n l y  c r e a t e s  and func t ions  i n  i ts  course,  i t  must 
say: 'It i s  not  p o s s i b l e  t h a t  t h i s  could have been 
c rea t ed  and funs t ion  by chan@e o r  by i t s e l f ,  but  
t h e r e  must be a c r e a t o r  and a l o r d ,  from whom every- 
t h i n g  comes and by whom everything i s  governed, a s  
S t .  Paul  a l s o  says  i n  Rom. 1:(20)"  (quota t ion  of 
t h i s  passage fo l lows) .  Luther goes on t o  develop 
the thought a l s o  the heathen Ariststle draws 
t h i s  conclusion i n  h i s  b e s t  book on t h e  b a s i s  of 
t h e i r  w i s e s t  p o e t ' s  words: No good r d e  can l a s t  
when there i s  nore than one l o r d . , . ,  This i s  ns 
doubt r i g h t  and t rue ,  f o r  God has  implanted such 
a light and such reason i n  human n a t u r e  i n  order  
t o  give* a h i n t  as t o  and more o r  l e s s  an image of 
h i s  d i v i n e  r u l e ,  t h a t  he is  one Lord and t h e  Cre- 
a t o r  of a l l  beings. " (MA 21,510; S t  .L. XII, 631) 

pro@ 
t ion 

The passage i n  Luther ' s  i n t e r p r e t a t i o n  of t h e  
het. Jonah t o  which we r e f e r r e d  i n  our introduc-  
. a l s o  begins wi th  a r e fe rence  t o  Rom. 1. s ere 
s e e  t h a t  what S t .  Paul  says  in Rom. l : ( l g ) ,  t h a t  

God is known among a l l  t h e  heathen, . . . . .and t h a t  
n a t u r a l  reason knows t h a t  t h e  Godhead is something 
g r e a t  ..... The l i g h t  of n a t u r a l  reason extends t h i s  
f a r  t h a t  it consfdkrs God good, grac ious ,  merc i fu l ,  
mild. It i s  a g r e a t  l i g h t . "  (LW 19,53f)  

knowledge of God in connection wi th  Rome Ii a r e  a l s o  
t o  be found i n  t h e  b i g  comen ta ry  on t h e  E p i s t l e  t o  
t h e  Galatians (Gal. 4:8 -9 ,  LW 26;339) and i n  t h e  
Commentary on Genesis (Gen. 17:7-8, LW 3;117). Since 
there are so m n y  passages which give  us  s u f f i c i e n t  
evidence, it i s  j u s t i f i a b l e  t o  quote here one of t h e  
t ab le  t a l k s ,  which by i t se l f  would not  have any proof 
va lue ,  bu t  must be  deemed a rel iable r ep roduc t ion  of 
~uther's words since it concurs with passages from 
h i s  works. "I cannot imagine what kind of person a 
man w o u l d  be who does no t  s e r i o u s l y  believe that 
there i s  s God, r&en he himself d a i l y  sees t h e  sun 
r i se ,  e- f : ,  We must sometimes meditate and ask him- 
s e l f ,  i 5  i i .  1.-- se.;I " ueen from e t e r n i t y ,  o r  he must lower 
h i s  eyes t~ the  g r o u n d , , , ,  because t o  look  a t  t h e  
acts of crea t ion and not  t h ink  t h a t  there i s  someone 
who operates them, governs them, and maintains them - 
t h a t  would be inc red ib le . "  (WA TR 6,6568) 

When our confessions  peak about nagurak knawl- 
edge of God and about nntu-rd  3~aw, t he i r  words must 
be understood w i t h  t h e  he lp  of t h i s  background mater- 
ial. These and s imi la r  r e fe rence  do  not  bind us t o  
a l l  the  statements of an individual t heo log ian ,  b u t  
ye t  they give us a richness in our sketching of the  
Bible exegesis of our csnfessions, From -what has 
wow been said, it i s  apparent that Luther has i n  no 
way wished t o  deny t h e  possibility o f  n a t v r a l  reason 
to attain knowledge of God. Only t he  inf luence  of 
the  philosophy of Kant on la ter  theology has given 
us  a eoneept o f  a Luther f o r  whom n a t u r a l  law in 
every sense sf  t h e  eqress isn  was anathematfzed, 
For our purposes  i t  is not so important  t o  explain 
texts  i n  the h i s t o r y  sf ideas which l e d  t o  the  
present-day theological  situation, but it may in 
any case be mentioned that the  no t ion  t ha t  medieval 
"nominalism" denied t he  na tu ra l  knowledge of God 
w a s  a l s o  a con t r ibu t ing  f a c t o r  as r ega rds  t h e  f a l -  
sification of Luther's views. A s  is commonly known, 
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Luther was i n  ma t t e r s  of philosophy a nominal i s t ,  
and h i s  views on t h i s  po in t  a r e  supposed t o  have 
r e f l e c t e d  those  of Ockham, A s  f a r  a s  I can s e e ,  
modern scho la r s  of t h e  h i s t o r y  of philosophy wi th in  
t h e  Franciscan Order have e n t i r e l y  destroyed t h e  
no t ions  about nominalism which we unfor tunate ly  
learned  from ~ o m i n a l i s m ' s  Thomist competi tors .  What 
has  been s a i d  and w r i t t e n  about subjec t iv ism,  cul- 
t u r a l  d i s s o l u t i o n  and t h e  l i k e ,  a l l  of which is  
a l l e g e d  t o  have emanated from t h e  hydra of Nominal- 
i s m ,  i s  nothing but  empty phrases se rv ing  t h e  i n t e r -  
est of church p o l i t i c s .  Here I s h a l l  merely r e f e r  
t o  Helmer Junghans: "Ockham i n  L ich te  d e r  neueren 
Forschung" (1968), which con ta ins  t h e  necessary r e f -  
e rences  t o  l i t e r a t u r e  about t h i s .  A s  r ega rds  Luther ' s  
s t andpo in t ,  I may r e f e r  t o  Franz Xaver Arnold: "Zur -s 

Frage des  Natur rechts  b e i  Martin Luther," Munchen, 
1936. 

W e  have a l ready drawn t h e  b o r d e r l i n e  and pointed 
o u t  t h a t  t h e  n a t u r a l  knowledge of God may n o t  be  
considered a saving knowledge. Now we must draw 
another  bo rde r l ine ,  The knowledge which c r e a t i o n  
g ives  i s  - a l b e i t  l i m i t e d  - knowledge about God. It 
is ,  however, no t  a knowledge about what God has  done, 
and i t  i d  not  even a knowledge about  c r e a t i o n  from 
nothing.  Luther proceeds from t h e  f a c t  t h a t  motion 
i n  t h e  universe  and i n  every th ing  i n  it must have 
been c rea t ed ,  and t h a t  cause and e f f e c t  cannot co- 
i n c i d e  i n  anything t r a n s i e n t ;  bu t  t h i s  does no t  mean 
t h a t  reason could exclude t h e  p o s s i b i l i t y  t h a t  God 
has  always c rea t ed  and always had c r e a t i o n  a t  H i s  
s i d e ,  Genesis 1, where every th ing  is  c rea t ed  from 
noth ing  i n  a period of s i x  days, i s  and remains a 
t r u t h  which can only be  rece ived  a s  a p a r t  of God's 
r e v e l a t i o n  through t h e  Holy Ghost i n  t h e  Word. 
Luther  f i n d s  it q u i t e  n a t u r a l  t h a t  A r i s t o t l e ,  who 
draws t h e  r i g h t  conclusions as t o  t h e  e x i s t e n c e  of 
God, a t  t h e  same time denies  t h e  f i r s t  man, i .e.,  
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Adam, because he i s  not  f a m i l i a r  wi th  Genesis 1 and 
wi th  pa rad i se  a s  a f a c t ,  (LW 37,30f; WA 2Q9295 ,2 l f f )  
A r i s t o t l e  is thus  i n  t h e  same s i t u a t i o n  a s  t h e  
modern s c i e n t i s t  who must always reckon wi th  t h e  
idea  t h a t  t h e  laws sf our time were always i n  e f f e c t  
and t h a t  never a t  any time d id  anything t o t a l l y  d i f -  
f e r e n t  break i n .  About t h i s  Luther says:  " A r i s t o t l e  
s ays  t h a t  t h e r e  cannot be any f i r s t  o r  last human 
being. Reason would compel us ,  too,  t o  say t h i s  i f  
we d i d  not  have, t h i s  t e x t  (Gen. I).'"WA 42,92,35) 
What Hebrews 113 says  thus  remains e n t i r e l y  t r u e :  
" ~ h r o u g h  f a i t h  we understand t h a t  t h e  worlds were 
framed by t h e  word of God, s o  t h a t  t h ings  which a r e  
seen were no t  made of t h ings  which do appear ,"  

I n  making t h i s  l i m i t a t i o n ,  Luther by no means 
l eaves  t h e  sphere of o l d e r  t r a d i t i o n .  When he  
s t a t e s  a t  Pe t rus  Hegemon's d i s p u t a t i o n  on J u l y  3rd ,  
1545, t h a t  t h e  heathens'  knowledge of God only 
comprises t h e  Prime Mover and t h e  Supreme Being a s  
taught  by P l a t o  ("primum movens e t  summum ens ,  u t  
P l a to , "  (WA 34,119345,4ff ;  SteL.X,181) but  no t  t h e  
c r e a t i o n  "ex n i h i l o , "  "from nothing," he i s  merely 
repea t ing ,  a s  a d i s c i p l e  of t h e  Scho las t i c s ,  what 
Thomas Aquinas had a l r eady  taught  i n  Summa Theolog- 
i c a  I, qu. 46, a r t .  2: "~espondes  dicendum, quod 
mundum non semper f u i s s e ,  s o l a  f i d e  t ene tu r , "  "It 
is he ld  by f a i t h  a lone  and t h e  world has  not  always 
ex i s t ed . "  Everyone who i s  even s u p e r f i c i a l l y  famil- 
i a r  w i th  t h e  theology of t h e  Middle Ages and t h a t  
of t h e  e a r l y  c l a s s i c a l  per iod  w i l l  recognize t h i s  
expressfon and t h i s  d i s t i n c t i o n  between n a t u r a l  
knowledge of God and b e l i e f  i n  c r e a t i o n  i n  accord- 
ance wi th  Gen. 1. It i s  a l l  t h e  more depressing 
and per turb ing  t o  be compelled t o  read  on page 63 . 
of Bernhard Lohse's "Ratio et Fides,  Eina Unter- 
suchung iiber d i e  RATIO i n  d e r  Theologie Luthers ,"  
t h a t  t h i s  very  s tatement  of ~ u t h e r ' s  i s  taken a s  
a proof of what t h e  Table of Contents c a l l s  "Ver- 
s c h a f t e  Ablehnung eine-r na tGr l lchen  G o t t e s e r k e m t n i s  
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beim a l t e n  ~ u t h e r . "  This i s  one of t h e  numerous 
proofs f o r  t h e  clumsiness and lack of s e n s i t i v i t y  
which modern Luther research shows i n  the  face  of 
t h e  mater ia l .  The mate r i a l  i s  in te rp re ted  i n  
modernist ic  d i rec t ions ,  and ~ u t h e r ' s  well- trained 
a b i l i t y  t o  make t h e  necessary theological  d i s t i n c -  
t i o n s  is ignored and drowned i n  t h e  sweeping gen- 
e r a l i z a t i o n s  which scholars  make on the  b a s i s  of 
some bas ic ,  general  t h e s i s .  They a r e  not even ab le  
t o  discover common, Scholas t ic-c lass ica l  po in t s  of 
teaching handed down by t r a d i t i o n .  Instead,  they 
imagine themselves t o  be confronted, i n  t h i s  case, 
with something e n t i r e l y  new and o r i g i n a l ,  something 
which is  t h e  opening of a new era. 

The view of Romans 1 exposed here reckons with 
t h e  idea  t h a t  the re  must necessar i ly  be a f i r s t  
cause which i n  i t s e l f  has a se l f -evident ,  unchange- 
a b l e  and exalted existence.  This i s  t h e  core  of 
t h e  c l a s s i c a l  proofs of t h e  exis tence  of God which 
a r e  known by t r a d i t i o n ,  i r r e s p e c t i v e  of number and 
formulation. (Jacques Maritain: Approches de Dieu, 
p. 32, " l e  pr incipe  formel de l a  demonstration e t  
l e  mGme dans l e s  cing voies :  l ' ex igence  d' une 
premiere cause qui  e s t  1' Acte pur ou 1' E t r e  mheme 
subs f s tan t  par  s0i.s') That i s  why we have no rea- 
.son t o  go i n t o  t h e  quest ion of whether a l l  t h e  so- 
c a l l e d  f i v e  ways, t h e  f i v e  c l a s s i c a l  proofs of the  
exis tence  of God, a r e  t o  be found i n  ~ u t h e r ' s  works. 
m a t  is  c l e a r  i s  t h a t  t h e  foundation here  i s  the  
eoPnviction t h a t  nothing comes out  of nothing, t h a t  
t h e  t r a n s i e n t  comes from t h e  e t e r n a l ,  t h a t  what i s  
moved comes from t h e  mover, t h a t  t h e  b e a u t i f u l  comes 
from t h e  most beau t i fu l ,  

A s  f a r  a s  t h e  c lose r  development of t h e  content 
and t h e  u t i l i t y  of t h e  n a t u r a l  laws according t o  t h e  
Confessions i s  concerned, i t  must be c a r e f u l l y  main- 
t a ined  t h a t  t h e  acquired and t h e  inna te  law comprises 

both t a b l e s  sf t h e  Law, This is not  t o  be miscon- 
s t rued  t o  mean t h a t  man by na tu re  i n  some way under- 
s tands  t h e  denand t h a t  he  i s  t o  love God above 
everything e l s e .  But i t  does mean t h a t  the  Law is  
n a t  i n  any case  l imi ted  t o  t h e  co 
Second Table, %J%rich dea l  with r e l a t i o n s  between 
human beings, without due considerat ion s f  the  f a c t  
t h a t  they have t h e i r  author iza t ion from the  God of 
t h e  F i r s t  Table, The Confessions do not  reckon with 
a n a t u r a l  law which merely means a c e r t a i n  ac t ion  
without any claim ts real normativi ty,  This is t h e  
opposite  of Law, absolute  $aw4essness, The law is 
always the  law which PPaccuses or  defends4' t h e  hea- 
then (Row, 2 ~ 1 5 ) .  Thae i s  why i n  t h i s  essay t h e  
concept of n a t u r a l  law is i n  p r i n c i p l e  extended by 
t h e  concept of n a t u r a l  howledge of God: the  law 
presupposes t h e  Law-giver, and without the  Law- 
giver,  t h e r e  is  no law, 

I n  t h i s  i n s i g h t  l ies t h e  g rea t  l i n k  between 
Chr is t ian  preaching and n a t u r a l  law, Here t h e  
Chr i s t i an  proclamation of t h e  Law has something t o  
connect to.  Luther's words about t h i s  a r e  wel l  
known - t h e  words i n  h i s  explanation of Exodus 20,5: 
"If t h e  n a t u r a l  law were not  w r i t t e n  o r  inscr ibed 
by God i n  t h e  h e a r t ,  one would have t o  preach f o r  a 
long time before t h e  conscience were s t r u c k  - 
Because it is, however, i n  t h e  hea r t  beforehand, 
a l b e i t  i n  darkness and e n t i r e l y  paled, i t  is re-  
vived by t h e  Word, so  t h a t  t h e  h e a r t  must confess 
t h a t  t h e  comandments say  t h a t  one i s  t o  honour and 
love  God and s e n e  Him,  because H e  a lone  i s  goad 
and does gsjsd, no% only aver aga ins t  t h e  pious, but 
axso aver aga ins t  t h e  wiclCred,'"(WB 16,  447,27ff; 
St,L.IPI, 1052) There is thus a way t o  approach 
human beings i n  such a way t h a t  one i s  on t h e i r  
own l e v e l ,  The semon can r e f e r  t o  th ings  which t h e  
l i s t e n e r  can assen t  t o  i n t u i t i v e l y  o r  a f t e r  some 
considerat ion.  The l i s t e n e r s  a r e  a l l ,  p r i o r  t o  t h e  
sermon, a c t u a l l y  f a m i l i a r  wi th  God, as t h e  apos t l e s  
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love  God and s e n e  Him,  because H e  a lone  i s  goad 
and does gsjsd, no% only aver aga ins t  t h e  pious, but 
axso aver aga ins t  t h e  wiclCred,'"(WB 16,  447,27ff; 
St,L.IPI, 1052) There is thus a way t o  approach 
human beings i n  such a way t h a t  one i s  on t h e i r  
own l e v e l ,  The semon can r e f e r  t o  th ings  which t h e  
l i s t e n e r  can assen t  t o  i n t u i t i v e l y  o r  a f t e r  some 
considerat ion.  The l i s t e n e r s  a r e  a l l ,  p r i o r  t o  t h e  
sermon, a c t u a l l y  f a m i l i a r  wi th  God, as t h e  apos t l e s  



could say a t  Lys t ra :  "Nevertheless he l e f t  n o t  him- 
s e l f  without  wi tness ,  i n  t h a t  he d i d  good, and gave 
u s  r a i n  from heaven, and f r u i t f u l  seasons,  f i l l i n g  
our  h e a r t s  wi th  food and gladness." (Acts 14:17) 

The w i n  author  of t h e  Formula of Concord, 
Mart in Chemnitz, s t r e s s e s  t h e  importance h e r e  of 
magnifying " the  wi tness  o f  conscience a l s o  among 
t h e  unregenerate" ("testimonium consc ienciae  et iam 
i n  non r e n a t i s  magnificamus") ((Loci 11, 103f)  i n  
o rde r  t h a t  t h e  heathen, when they a r e  i n  t r i b u l a -  
t i o n  on account of the accusa t ions  of t h e i r  con- 
sc i ence ,  may not  be a b l e  t o  ignore  them a s  i f  they 
were f igments  of t h e  imaginat ion of old women. 
I n  t h i s  way t h e  door is  open f o r  preaching. Chem- 
n i t z  s ays  a l s o  i n  gene ra l  t h a t  i t  is  a good t h i n g  
t o  s e i z e  t h e  i n s i g h t s  of n a t u r a l  law, s i n c e  i t  is 
God who i s  speaking i n  i t ,  He speaks i n  p a r t i c u l a r  
of n a t u r a l  law i n  t h e  form which occurs  i n  t h e  gen- 
e r a l  legacy of t h e  teachings  of humanity, i n  which 
t h e  observa t ions  of genera t ions  have been w r i t t e n  
down on t h e  b a s i s  of t h e  acquired and of t h e  in-  
he ren t  knowledge of God "u t  discamus amare, venerare  
e t  magni f icare  s e n t e n t i a s  morales congruentes l e g i  
na tu rae ,  u b i  eumque ex ten t  e t  l egan tu r  apud poetas ,  
h i s t o r i e o s ,  philosophos, legumlatores ,  e tc . "  

Chemnitz reminds us  t h a t  S t .  Paul  i n  I Corin- 
t h i a n s  1 5 ~ 3 3  does no t  worry about c i t i n g  Menander 
a s  h i s  source  f o r  t h e  words, "Evil  comunica t ions  
co r rup t  good manners.'' Here one may th ink  of t h e  
c o l l e c t i o n s  of proverbs made i n  t h e  R e f o r m a t i ~ n  
e r a  which a r e  founded on t h i s  d e s i r e  t o  s e i z e  God's 
wisdom i n  t h e  form of n a t u r a l  law. Idhat C h e m i t z  
i s  th ink ing  of corresponds, by t h e  way, w e l l  t o  
6 .  S. (LewisB  c o l l e c t i o n  of f'Examples s f  Taofr which 
c l o s e s  h i s  "Aboli t ion of Nan9' and t o  what Lewis 
has  had t o  say  elsewhere i n  h i s  production. Also 
i n  t h e  dark  c e n t u r i e s  which now seem ts be  f a l l i n g  
upon us ,  it is  a wortPlwhile t a s k  t o  keep t h i s  

l i t e r a r y  t r a d i t i o n  a l i v e ,  which Chemnitz wants us t o  
love ,  r e spec t  and g l o r i f y ,  The C h r i s t i a n  manses, 
which nowadays must t ake  over t h e  r o l e  played by t h e  
I r i s h  monaster ies  i n  the Bark Ages p a s t ,  must not  
only s e e  t o  i t  t h a t  the  c l a s s i c a l  Languages a r e  kept  
a l i v e ,  but  must a l s o  s e e  t o  i t  t h a t  t h e  world of 
proverbs, f a i r y  tales, and f a b l e s  goes one W e  are 
going t o  be impotent i n  t h e  f ace  of many temptat ions 
of e v i l ,  i f  we do not  keep on our tongues words l i k e  
1 9  Evi l  comtanications c o r r u p t  good manners" - words 
which a r e  t y p i c a l  of t h e  o l d  t r a d i t i o n ,  because they 
reckon w i t h  white  and b lack ,  w i t h  moral s t r u g g l e ,  
w i th  f a l l  and r i s i n g ,  Our opponents a r e  w e l l  aware 
of where the  f i g h t  i s  being waged, and t h a t  is  why 
they a r e  c a r e f u l  about keeping t h e i r  eyes on t h e  
c h i l d r e n ' s  departments of pub l i c  l i b r a r i e s  i n  order  
t h a t  no r e f l e c t i o n  s f  t h e  g lory  of God may f a l l  i n t o  
t h e  imaginat ions of t h e  ch i ld ren ,  

The a p p l i c a t i o n  of n a t u r a l  law i n  t h e  Confes- 
s i o n s  l i es ,  however, e s s e n t i a l l y  a t  t h e  po in t  which 
Chemnitz quotes  a s  t h e  f i r s t  of t h e  reasons f o r  
urging t h e  n a t u r a l  l a w ,  i , e , ,  t h e  p rese rva t ion  of 
s o c i e t y ,  The Church d ~ e s  not. need t o  quote Menander, 
because i$ has t h e  Bible;  bu t  s o c i e t y  has no o t h e r  
foundat ion than t h e  n a t u r a l  l a w ,  A t  t h e  same time, 
we should not  ignore  t h e  f a c t  t h a t  t h e  Church r e s t s  
w i th in  t h e  state, Ee i s  indeed not  impossible  t o  
say as Gustavras Adslphaas d id :  "The majesty of Sweden 
and t h e  Church of God which rests the re in , ' '  G U S ~ ~ V U S  
Ads%phus was t oo  good a theologian t o  be l i eve  t h a t  
f a i t h  i s  dependent sn any one state,  b u t  he a lso h e w  
thae the Church can be ewterminaeed i n  a c e r t a i n  place, 
i f  t h e  Seate does no t  p ro tec t  the Church and s t h e r  
gssd  people,  A l s o  ehe Confessions have t h i s  i n s i g h t ,  * 

It i s  important t o  be able t o  po in t  out  the f a c t  t ha t  
the Evangelical-Lutheran c lergy  i n  the  Geman-Roman 
E m p i r e  w e r e  threatened by an adminisera t ion  of J u s t i c e  
which opposed their marriages,  l i v e s ,  and gosses s i sns ,  
Of t h i s  it i s  sa id :  "For they a sk  t h a t ,  cont rary  t o  



could say a t  Lys t ra :  "Nevertheless he l e f t  n o t  him- 
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u s  r a i n  from heaven, and f r u i t f u l  seasons,  f i l l i n g  
our  h e a r t s  wi th  food and gladness." (Acts 14:17) 

The w i n  author  of t h e  Formula of Concord, 
Mart in Chemnitz, s t r e s s e s  t h e  importance h e r e  of 
magnifying " the  wi tness  o f  conscience a l s o  among 
t h e  unregenerate" ("testimonium consc ienciae  et iam 
i n  non r e n a t i s  magnificamus") ((Loci 11, 103f)  i n  
o rde r  t h a t  t h e  heathen, when they a r e  i n  t r i b u l a -  
t i o n  on account of the accusa t ions  of t h e i r  con- 
sc i ence ,  may not  be a b l e  t o  ignore  them a s  i f  they 
were f igments  of t h e  imaginat ion of old women. 
I n  t h i s  way t h e  door is  open f o r  preaching. Chem- 
n i t z  s ays  a l s o  i n  gene ra l  t h a t  i t  is  a good t h i n g  
t o  s e i z e  t h e  i n s i g h t s  of n a t u r a l  law, s i n c e  i t  is 
God who i s  speaking i n  i t ,  He speaks i n  p a r t i c u l a r  
of n a t u r a l  law i n  t h e  form which occurs  i n  t h e  gen- 
e r a l  legacy of t h e  teachings  of humanity, i n  which 
t h e  observa t ions  of genera t ions  have been w r i t t e n  
down on t h e  b a s i s  of t h e  acquired and of t h e  in-  
he ren t  knowledge of God "u t  discamus amare, venerare  
e t  magni f icare  s e n t e n t i a s  morales congruentes l e g i  
na tu rae ,  u b i  eumque ex ten t  e t  l egan tu r  apud poetas ,  
h i s t o r i e o s ,  philosophos, legumlatores ,  e tc . "  

Chemnitz reminds us  t h a t  S t .  Paul  i n  I Corin- 
t h i a n s  1 5 ~ 3 3  does no t  worry about c i t i n g  Menander 
a s  h i s  source  f o r  t h e  words, "Evil  comunica t ions  
co r rup t  good manners.'' Here one may th ink  of t h e  
c o l l e c t i o n s  of proverbs made i n  t h e  R e f o r m a t i ~ n  
e r a  which a r e  founded on t h i s  d e s i r e  t o  s e i z e  God's 
wisdom i n  t h e  form of n a t u r a l  law. Idhat C h e m i t z  
i s  th ink ing  of corresponds, by t h e  way, w e l l  t o  
6 .  S. (LewisB  c o l l e c t i o n  of f'Examples s f  Taofr which 
c l o s e s  h i s  "Aboli t ion of Nan9' and t o  what Lewis 
has  had t o  say  elsewhere i n  h i s  production. Also 
i n  t h e  dark  c e n t u r i e s  which now seem ts be  f a l l i n g  
upon us ,  it is  a wortPlwhile t a s k  t o  keep t h i s  

l i t e r a r y  t r a d i t i o n  a l i v e ,  which Chemnitz wants us t o  
love ,  r e spec t  and g l o r i f y ,  The C h r i s t i a n  manses, 
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d i v i n e  law, con t ra ry  t o  t h e  l a w  of na t ions ,  con t r a ry  
t o  the canons of Caanc%ls, you s m d e r  m r r i a g e s ,  i n  
o rde r  t o  impose merely f o r  t h e  sake of m r r i a g e  
a t r o c i o u s  p u n i s b e n t s  upon innocent men, t o  pu t  t o  
dea th  p r i e s t s ,  wkom even barbar ians  w e r e n t l y  spa re ,  
t o  d r i v e  i n t o  e x i l e  banished women and f a t h e r l e s s  
ch i ld ren ,  Such laws they b r ing  t o  you, most excel- 
l e n t  and most chas t e  Emp.eror, t o  which no b a r b a r i t y ,  
however monstrous and c r u e l ,  could lend i ts e a r e s '  
( A ~ o ~ . ~ I I Z , ( X ~ ) , ~ )  Thus an example i s  given h e r e  
of how t h e  o f f i c e  of t h e  m i n i s t r y  is f o r  i t s  exis-  
t ence  dependent upon t h e  S t a t e P s  proper use  of t h e  
n a t u r a l  law. Here it  is  a l s o  s t a t e d  c l e a r l y ,  t h a t  
t h e  oppos i t ion  t o  l e g i s l a t i o n  concerning matrimony 
e s s e n t i a l l y  r e s t s  upon whae even t h e  heathen h o w ,  
m a t  t o  which an appeal  i s  made i s  brought ou t  i n  
another  passage worded i n  t h e  fol lowing way: "And 
because t h i s  c r e a t i o n  o r  d iv ine  ordinance i n  man i s  
a n a t u r a l  s i g h t ,  j u r i s t s  have accordingly s a i d  wise ly  
and c o r r e c t l y  t h a t  t h e  union of male and female be- 
longs  t o  n a t u r a l  r i g h t .  But s i n c e  n a t u r a l  r i g h t  is 
imfnutable, t h e  r i g h t  to c o n t r a c t  marr iage must a l -  
ways reyaila, " (Apcsl. nIII, (XI) ,9) The law of n a t u r e  
I s  t hus  an unchangeable law ("ius n a t u r a l e  s i t  i m u -  
t a b i l e , "  (ApolwXXIII,(XI),9) - though t h i s  does n o t  
mean t E a t  it i s  n o t  t ransgressed .  Its unchage -  
a b i l i t y  i s  r e f e r r e d  t o  when it  is t ransgressed .  

Thus the r i g h t  p r o t e c t o r  of n a t u r a l  law i s  t h e  
powers t h a t  be. "Accordingly, a t  t h i s  t i m e ,  marr iage 
ought t o  have been e s p e c i a l l y  defended by t h e  most 
severe laws and warning examples, and men ought t o  
have been i n v i t e d  t o  marriage. This  duty  p e r t a i n s  
t o  t he  mag i s t r a t e s ,  who ought t o  maintain p u b l i c  
d i s c i p l i n e . "  (ApoleXXPII,(XI),55) This  government 
also comprises the  heathen governments: "By the l a w s  
of all well-ordered commonwealths, even among t h e  
heathen, mrriage i s  most highly honored." (CA,M(III, 
19.20) Despite  a l l  t h e i r  C h r i s t i a n  zeal,  t h e  Con- 
f e s s i o n s  are never dr iven  t o  t h e  thought t h a t  the 

word of t h e  Bible i s  t h e  primary foundation of 
soc ie ty .  Nevertheless ,  c e r t a i n  s ta tements  made 
nowadays a s  t o  t h e  n e c e s s i t y  of r e tu rn ing  t o  t h e  
Ten Commandments a s  t h e  foundat ion of s o c i e t y  can 
meet w i th  approval  on t h e  b a s i s  of t h e  Confessions. 
Then we a r e  us ing  t h e  concept of t h e   en Comand- 
mentsv9 i n  t h e  wider sense  which a c t u a l l y  occurs  i n  
t h e  passage quoted above: "das na t i i r l i che  Gesetz,  
welches m i t  den Gesetz Mosi oder den Zehn Geboten 
iabereinstimmet." ( cA,Apo l . I~ , (1 I ) ,7 )  This speaks 
about t h e  law, t h e  po in t  of which has  become d u l l ,  
and which is  s a t i s f i e d  wi th  phi losophica l -Phar isa ic  
r ighteousness ,  and which does no t  condemn covet ing.  
This watered down law is ,  however, s u f f i c i e n t  and 
t h e  only r i g h t  t h ing  i n  t h e  context  of s o c i e t y ;  i t  
i s  very r i g h t l y  c a l l e d  "outward c i v i l  r ighteousness."  
Mentioning t h i s  is  q u i t e  important.  It would be 
unfor tunate  i f  t h e  d i f f e r e n t i a t i o n  i n  p r i n c i p l e  
between s p i r i t u a l  and wordly contained i n  our Con- 
f e s s i o n s  were t o  be construed t o  mean t h a t  today 
t h e  deeply a f f i r m a t i v e  ambit ions concerning "obe- 
d ience  t o  t h e  Ten ~ o m a n $ m e n t s ~ ~  a r e  t o  be r e j e c t e d .  
It may we l l  be t h a t  t h e  r e fe rence  t o  t h e  Command- 
ments i s  o f t e n  of a  mora l i s t i c -Pha r i sa i c  n a t u r e  
devoid of C h r i s t i a n  i n s i g h t ,  bu t  t h i s  does n o t  mean 
t h a t  i t  is of no va lue  t o  s o c i e t y ,  Here i t  deserves 
t o  be supported and no t  t o  be r e j e c t e d  on t h e  b a s i s  
of a  ske le ton  l o y a l t y  t o  t h e  Confessions. It i s  
a l t o g e t h e r  too easy f o r  us  t o  make fun of the rnoral- 
i s t  on t h e  b a s i s  of our c o r r e c t  attachment t o  t h e  
Gospel,  In  s o c i a l  connect ions,  however, it holds  
t r u e  t h a t  he  who opposes t h e  m o r a l i s t  j o i n s  t h e  
ranks of him who d i s so lves  morals,  There is no 
reason ts examine t h e  i n s u f f i c i e n c y  of outward 
r ighteousness  be fo re  w e  a r e  dea l ing  wi th  i t  wi th in  
t h e  Church and i n  e s t a b l i s h i n g  t h e  d e f i n i t i o n  of 
Chr i s t i an  j u s t i f i c a t i o n .  

The duty of t h e  S t a t e  on t h e  p l ane  of n a t u r a l  
law, a s  descr ibed  above, must not  be  construed t o  



d i v i n e  law, con t ra ry  t o  t h e  l a w  of na t ions ,  con t r a ry  
t o  the canons of Caanc%ls, you s m d e r  m r r i a g e s ,  i n  
o rde r  t o  impose merely f o r  t h e  sake of m r r i a g e  
a t r o c i o u s  p u n i s b e n t s  upon innocent men, t o  pu t  t o  
dea th  p r i e s t s ,  wkom even barbar ians  w e r e n t l y  spa re ,  
t o  d r i v e  i n t o  e x i l e  banished women and f a t h e r l e s s  
ch i ld ren ,  Such laws they b r ing  t o  you, most excel- 
l e n t  and most chas t e  Emp.eror, t o  which no b a r b a r i t y ,  
however monstrous and c r u e l ,  could lend i ts e a r e s '  
( A ~ o ~ . ~ I I Z , ( X ~ ) , ~ )  Thus an example i s  given h e r e  
of how t h e  o f f i c e  of t h e  m i n i s t r y  is f o r  i t s  exis-  
t ence  dependent upon t h e  S t a t e P s  proper use  of t h e  
n a t u r a l  law. Here it  is  a l s o  s t a t e d  c l e a r l y ,  t h a t  
t h e  oppos i t ion  t o  l e g i s l a t i o n  concerning matrimony 
e s s e n t i a l l y  r e s t s  upon whae even t h e  heathen h o w ,  
m a t  t o  which an appeal  i s  made i s  brought ou t  i n  
another  passage worded i n  t h e  fol lowing way: "And 
because t h i s  c r e a t i o n  o r  d iv ine  ordinance i n  man i s  
a n a t u r a l  s i g h t ,  j u r i s t s  have accordingly s a i d  wise ly  
and c o r r e c t l y  t h a t  t h e  union of male and female be- 
longs  t o  n a t u r a l  r i g h t .  But s i n c e  n a t u r a l  r i g h t  is 
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Thus the r i g h t  p r o t e c t o r  of n a t u r a l  law i s  t h e  
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word of t h e  Bible i s  t h e  primary foundation of 
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t h e  Church and i n  e s t a b l i s h i n g  t h e  d e f i n i t i o n  of 
Chr i s t i an  j u s t i f i c a t i o n .  

The duty of t h e  S t a t e  on t h e  p l ane  of n a t u r a l  
law, a s  descr ibed  above, must not  be  construed t o  



mean t h a t  t h e  S t a t e  i n  p r i n c i p l e  i s  t h e  supe r io r  
of t h e  family. The duty of t h e  S t a t e  i s  t o  p r o t e c t  
t h e  family a s  t h e  base  of s o c i e t y ,  About t h i s  t h e  
Confessions say: "For a l l  a u t h o r i t y  flows and i s  
propagated from t h e  a u t h o r i t y  of pa ren t s .  -- s o  
t h a t  a l l  whom we c a l l  masters a r e  i n  t h e  p l ace  of 
pa ren t s  and must de r ive  t h e i r  power and a u t h o r i t y  
t o  g o ~ e r n  from them. Hence a l s o  they a r e  a l l  
c a l l e d  f a t h e r s  i n  t h e  S c r i p t u r e s ,  a s  those  who i n  
t h e i r  government perform t h e  funct ions  of a  f a t h e r ,  
... A s  a l s o  from a n t i q u i t y  t h e  Romans and o the r  
n a t i o n s  c a l l e d  t h e  mas ters  and mis t r e s ses  of t h e  
household t h a t  is ,  
housefa thers  and housemothers, So a l s o  they c a l l e d  
t h e i r  n a t i o n a l  r u l e r s  and over lords  p a t r e s  p a t r i a e e 8 '  
(CMaj.142) Thus t h e  family,  p a r e n t a l  power, pa t e r -  
n a l  power a r e  t h e  primary power of soc ie ty .  The 
secondary power of s o c i e t y  i s  t o  be ad jus t ed  t o  
a s s i s t  - n o t  t o  r e p l a c e  - t h e  primary power. I f  
p a r e n t a l  power is  reduced, t h e  d i v i n e  punishment 
f o r  t h i s  e n t e r s  according t o  t h e  Confessions - a 
t o t a l  d i s r u p t i o n  of soc ie ty :  " a l l  kinds of f i l t h  
and misery." (CMaj.123) 

P a r e n t a l  power is n o t  only primary i n  r e l a t i o n  
t o  t h e  s t a t e ,  but  a l s o  t o  t h e  experience of t h e  
i n d i v i d u a l  person,  I n  t h e  family,  t h e  human being , 

i s  f o r  t h e  f i r s t  t i m e  confronted wi th  t h e  demand 
t h a t  he  should be subordinated w i t h  t h e  h i e r a r c h i c  
p r i n c i p l e ,  w i th  t h e  r e f l e c t i o n  s f  t h e  God-creation 
r e l a t i o n s h i p ,  Mere man i s  t r a i n e d  i n  t h e  a r t  of 
s ee ing  t h e  d i v i n e  i n  v e i l e d  spec ie s ,  i n  t h e  outward 
and co rpora l ,  The Confessions say: "He s e p a r a t e s  
and d i s t i n g u i s h e s  f a t h e r  and mother above a l l  o t h e r  
persons upon e a r t h ,  and p laces  them a t  H i s  s ide .  
For i t  is  a  f a r  h igher  th ing  t o  honor than t o  love  
one, inasmuch a s  i t  comprehends not  only love ,  but  
a l s o  modesty, humi l i ty ,  and deference a s  t o  a  maj- 
e s t y  t h e r e  hidden.... I n  o t h e r  r e s p e c t s  we are, 
indeed, a l l  a l i k e  i n  t h e  eyes of God; but  among 
us t h e r e  must n e c e s s a r i l y  be such i n e q u a l i t y  and 

ordered d i f f e rence ,  and t h e r e f o r e  God comands i t  
t o  be observed, t h a t  you obey m e  a s  your f a t h e r ,  
and 1 have t h e  supremacy," ( m a j , l 0 8 )  This  wording 
no t  only p l aces  demands on t h e  one who i s  t o  obey, 
but  a l s o  on t h e  one who is  t o  e x e r c i s e  a u t h o r i t y .  
He i s  not  allowed t o  run  away from h i s  c o m i s s i o n  
t o  speak a s  t h e  r e p r e s e n t a t i v e  of God, When d i s -  
obedience occurs ,  t h i s  i s  usua l ly  due t o  t h e  f a c t  
t h a t  no obedience has been demanded: "one f o o l  
t r a i n s  another ,  and a s  they have l i v e d ,  s o  l i v e  
t h e i r  c h i l d ~ e n  a f t e r  them," ( (e~aj ,  124,pe 617) 
Running away from t h e  power and a u t h o r i t y  s t a r t s  
wi th  t h e  pa ren t s ,  and t h e  children merely fol low 
s u i t ,  This way of looking a t  t h ings  which we have 
before  us  i s  i n  sharp c o n t r a s t  t o  modern ideologies  

B which by no means t ake  i t  f o r  granted t h a t  t h e  
family i s  t h e  nuclear  c e l l  of s o c i e t y ,  but  which 
reckon wi th  unl imited s t a t e  a u t h o r i t y ,  which recog- 
n i z e s  a t  b e s t  c e r t a i n  l imi t ed  r i g h t s  of t h e  ind i -  
v i d u a l s ;  bu t  does n o t ,  however, acknowledge t h e  
family t o  be t h e  basic u n i t ,  These ideo log ies  a r e  
a l s o  a c t i v e  i n  d e l i b e r a t e l y  breaking down t h e  d i f -  
f e r e n t i a t i o n  between pa ren t s  and ch i ld ren  and i n  
removing t h e  very concept of obedience from t h e  
schools  and t h e  f i e l d  of pedagogics. It must be 
made c l e a r  t h a t  w e  have he re  a  d e c i s i v e  d i f f e r e n c e  
between t h e  c l a s s i c a l  law-of-nature view and t h e  
modern view, e s p e c i a l l y  i n  i t s  S o c i a l i s t  form, Of 
course,  t h e  same d i f f e r e n c e  p r e v a i l s  i n  t h e  view 
of t h e  r e l a t i o n s h i p  between husband and wife.  One 
need only be reminded of t h e  Table of Duties  i n  t h e  
Small Catechism, i n  which St .  P e t e r  3  is  quoted: 
"Likewise, ye  wives, be i n  sub jec t ion  t o  your own 
husbands; -- even a s  Sara obeyed Abraham, c a l l i n g  
him lord ."  It is  impossible  t o  t u r n  t h i s  i n t o  an 
exc lus ive ly  C h r i s t i a n  a t t i t u d e ,  c a l c u l a t e d  on t h e  
b a s i s  of t h e  s o u l ' s  r e l a t i o n  t o  Chr i s t .  Both i n  
S c r i p t u r e  and i n  t h e  i n t e r p r e t a t i o n  of t h e  Confes- 
s i o n s  t h e  super- and sub- o rd ina t ion  of man and 
woman a r e  derived from Creat ion,  I n  t h e  e p i s t l e  
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peter, subordination is camanded p a r t i c u l a r l y  I f  one is not willing to deduce the  will o f  God 
=g ghat the heathen may be won: " tha t  i f  any from the funekisns ef t h e  human body, ts acknowledge 

y not the 7 ~ 0 r d ~  they also may without the word and affirm eke mternal instinct, t o  respect &he 
e won by the conversat ion o f  the  w i v e s . ' ~ ( I  P e t .  3:1) accumulated experience of generations, one will soon 
n the  eontext the psychomatic cons t i tu t ion  of women be without respect f o r  anything a t  all, S t *  Paul  

i s  also pointed out: 'bas unto the weaker vessel." made t h i s  very clear i n  t h e  B , J Q ~ ~ S  fslbawing Romans P b  
(1 P e t ,  3 : 7 )  when he speaks o f  the  results of the den ia l  of natural 

Paw and describes the unna&ura% s in  a f  l u s t .  The Con- 
%e i s  s f  some Pmpoktance t o  urge  this point ,  be- feesions say  the  same th ing:  "We see what vice i t  

cause within Swedish confessisr~nalis%s%, t h i s  very thing was which God denounced before the  Flood, what H e  
has at times Become a po in t  o f  doctrine at which denounced before t he  burning s f   he five e ik i e s ,  S i m i -  
Christian piety has become the  basis of the Law: l a r  v ices  have preceded t h e  destruction of many other  
only wfthHn ehe frame of love is such subordination cities, as s f  Sybaris and Rome, k!nd in these there 
a% a l l  p o s s i b l e  and safe, it i s  cz~aimed, This is,  has been presented an image o f  the times which will be 
however, equivalent ts tear ing dopa the whole prin-  next 60 the  ezad o f  things, ' '  (cA,A~~~.DIII,(XI),~%) 
ciple of super- and sub- ordination: 9% grace is the 1 Such words prove t o  have a prophet ica l  significance 
prereguisfte f o r  obedience, t h e  whole regiment o f  -idhen one censiders zhe development from the  decision 
the Law f a i l s *  This pecul iar  reasoning is a p a r t  o f  tzo ordain  women f r o m  1958 and 1960 up ts the  1974 
the t reason against naeuual l a w  com~it ted by much p r i n t e d  analysis of the sin of Sodsmftfc l u s t  and i t s  
a l leged Confessionalism in. connection with the etrug- acceptance by a Swedish bishop, who in p r i n c i p l e  de- 
gle aga ins t  the  ordfnatfon of women, The noise ' r a i s e d  cfares t ha t  he i s  willing to ordain practicing pae- 
by these "Confesslonalistd '  aga ins t  the ordinat ion o f  deras~s E s  Ehe clergy,  Here again 1 wish t o  warn 
women - a noise q u i t e  obviously j u s t i f i e d  - has its spec i f ica l ly  against  pu&tfng f o r t h  our crit icism, as 
counterpart  i n  &he i r  almost complete s i l e n c e  aver i f  i t  were based so le ly  on the apostolic office of 
against the abrogation of t h e  housewife, emmcipation St, Paul - what we would secure would at best be the 
af women and the t ramsi t ion  of t h e  i d e a l  of equa l i ty  , recognit ion o f  our r i g h t  t o  hold our o m  opinion, 
to the sphere sf family l i f e ,  Mith f e a r f u l  acmen, With t h e  aid sf any pictorial illustration o f  the 
many af our conservatives attempted t o  prove t h a t  human body, w e  can readily prove %hat t he  umatura f  
they were s o c i a l l y  adapted t o  all other  s e s p e s f i ~  is unnatural ,  and w e  can appeal t o  natural  law, 
Thus t h e  prohibi t ion  sf the ordinat ion of women t o  Here we can speak of the math of God and His judg- 
the clergy i s  made to s e a  a divine  ordinance of the ment i n  a way which everyone understands by himself, 
same kind as the  necess i ty  of $he use of wine 5n without the a id  of the i n s p i r a t i o n  of Sc r ip tu re ,  
Bsfy Cornunion, based only on the words of Jesus,  
but  not on t h e  law of Creation, Had the opponents $%ze prerequis i te  f o r  the exercising o f  t he  rights 
t o  p r i e s t e s s e s  had their d e s i r e  i n  t h e  Law of God, which emanate frm %he famfly and its "pa t r i a  pstes-  
revealed by t h e  wimess of both n a t u r a l  and super- tas" is tha t  the family has property rights. Just as * 

n a t u r a l  revela t iqn,  this d e s i r e  would have  been ex- ' t h e  existence of the Church fs rendered impossible i f  
pressed by a c l e a r  "No" t o  what is now going on as ;the State does not protect i t  by exerc is ing the 
concerns the change of the  so-called traditional 'natural l a w ,  the family, too, i s  over th rom if i t  i s  
d f s t r i b u t % s n  sf t h e  roles of the sexes, :depr ived o f  its basis .  I f  the parents  do not have 
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t h e  money t o  pay t h e  c h i l d r e n ' s  teachers  and t h e  
congregat ion 's  clergyman, p a r e n t a l  r i g h t s  and t h e  
freedom of r e l i g i o n  become r i g h t s  w i th  no real mean- 
ing .  This is a l ready a reason t o  s t r e s s  t h e  r i g h t  
t o  hold proper ty  a s  an i r r evocab le  p a r t  of t h e  
n a t u r a l  law. The Confessions advocate t h e  r i g h t  t o  
hold property:  "The Law of t h e  ~ e c a l o g "  - t h e  deca- 
l o g  here  i s  synonymous wi th  t h e  n a t u r a l  law! - "when 
i t  says ,  Ex. 20915: 'Thou s h a l t  no t  s t e a l , '  d i s -  
t i ngu i shes  r i g h t s  of ownership, and commands each 
one t o  hold what is  h i s  own. -- This e n t i r e  W i c  
concerning c i v i l  a f f a i r s  has been s o  c l e a r l y  s e t  
f o r t h  by our theologians  t h a t  very many good men 
o c c q i e d  in the s t a t e  and i n  bus iness  have dec lared  
t h a t  they have been g r e a t l y  benef i ted ,  who before ,  
t roubled  by t h e  opinion of the  monks, were i n  doubt 
a s  t o  whether t h e  Gospel allowed t h e s e  c i v i l  o f f i c e s  
and bus inesseP '  (Ca9Ap~10Xv%,63,65) 

Chr i s t i an  soc ia l i sm i n  t h e  form of monasticism 
and what i t  preached i s  thus  confronted by t h e  Can- 
f e s s i o n s ,  They speak of how t h e  r i g h t  t o  buy and 
s e l l  i s  under t h e  seventh commandment and of how 
preaching t h i s  g ives  businessmen t h e i r  good con- 
sc i ence  back, R e f e ~ e a c e  is  made t o  t h e  s t u d i e s  of 
t h i s  made by t h e  Reformation theologians ;  and i t  is 
a well-known f a c t  t h a t  they very emphatical ly s t r e s s e d  
t h e  r i g h t  t o  own p r i v a t e  proper ty .  A t  t h e  same time, 
fn o r d e r  t o  keep t h e  balance,  we must po in t  ou t  t h a t ,  
according t o  t h e  Confessions, t h e  S t a t e  has  t h e  r i g h t  
t o  e x e r c i s e  i t s  a u t h o r i t y  i n  o rde r  t o  prevent  a  wrong 
u s e  of proper ty  r i g h t s .  I n  r e j e c t i n g  Social ism, t h e  
Confessions do no t  l e t  themselves g e t  pushed i n t o  an  
acceptance of t h e  unl imited proper ty  r i g h t s  a s  propa- 
ga ted  by Liberal ism. The Confessions oppose what hap- 
pens " i n  t h e  market and i n  common t r a d e  l ikewise ,  t h i s  
p r a c t i c e  is  i n  f u l l  swing and f o r c e  t o  t h e  g r e a t e s t  
e x t e n t ,  where one 'openly defrauds another  w i t h  bad 
merchandise, f a l s e  measures, weights ,  co ins ,  and by 
nimbleness and queer f inances  o r  dexterous t r i c k s  

t akes  advantage of him; l i kewise ,  when one over- 
charges a person i n  a  t r a d e  and wantonly d r i v e s  a  
hard bargain,  s k i n s  and d i s t r e s s e s  him." (CNaj . 227) 
A s  t o  these  phenomena i t  i s  s t a t e d  i n  summary: "And 
indeed, i f  t h e r e  were a  well-ordered government i n  
t h e  land,  such wantonness might soon be checked and 
prevented, a s  was t h e  custom i n  anc ien t  t imes among 
t h e  Romans, where such cha rac te r s  were promptly 
se i zed  by t h e  p a t e  i n  a way t h a t  o t h e r s  took warn- 
ing." (CMaj.238,239) The c o m i s s i o n  of t h e  S t a t e  
to be t h e  father of t h e  country,  "pa ter  p a t r i a e , t '  
thus  covers  bus iness  and trade,  S tea l ing  i s  not  the  
mere outward a c t  i n  i t s e l f ;  It i s  a l s o  any unright-  
eous a c t i o n  incu r r ing  a  neighbour a  l o s s ,  The de- 
f e n s e  of t h e  r i g h t  t o  hold p r i v a t e  proper ty ,  " t o  

e make l e g a l  c o n t r a c t s  (German: kaufen und verkaufen/ 

buy and sel l ) ,  t o  hold property,"  (CA,XVI,2) does 
not  mean a defense of t h e  abuse of t h i s  r i g h t ,  j u s t  
a s  p a r e n t a l  r i g h t s  do not  mean t h e  r i g h t  t o  s u b j e c t  
ch i ld ren  t o  bad ca re .  

We have a l r eady  pointed ou t  t h a t  n a t u r a l  law has 
i t s  primary funct ion  i n  the p rese rva t ion  of s o c i e t y .  
I n  t h i s  connection we proved by quota t ions  from t h e  
Confessions t h a t  i t  i s  not  p r imar i ly  t h e  C h r i s t i a n  
but  t h e  S t a t e  t h a t  has been given t h e  t a s k  t o  super- 
v i s e  t h e  maintenance of law, A s  a conclusion of t h e  
p i c t u r e  t h a t  has been given he re  s f  t h e  d o c t r i n e  of 
our Confessions on n a t u r a l  law and natural knowledge 
of God - t h e  second p a r t  of which has become a corn- 
pendium of Evangel ical  Lutheran s o c i a l  e t h i c s  - i t z  

I can be appropr i a t e  t o  d e f i n e  more c lssgby t h e  meaning 
of the  Stat.e according t o  t h e  Confessions, mat we 
have to say he re  is a s  w c h  dev ia t ing  from now cur- 
Pent i deo log ie s ,  e s p e c i a l l y  Socialism, as our o t h e r  
p o i n t s  on matrimony and family have been, The S t a t e  - 
t h a t  judges and r u l e s  by l e g a l  power is  o f t e n  c a l l e d  
by our Confessions " the  powers t h a t  be." (Obrigkei t)  
It has its p l a c e  i n  t h e  h t e r a r c h i c a l  o rde r  and thus  
presupposes sub jec t s .  It i s  nowhgre i n  p r i n c i p l e  
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dependent upon any form of pub l i c  approval  o r  gene ra l  
e l e c t i o n s ,  but  e x i s t s  i n  its own r i g h t  i n  t h e  p l ace  of 
God, This  does n o t  i n  t u r n  imply any bonds t o  any 
s p e c i f i c  form of S t a t e .  The Book of Concord counts  
among i t s  subsc r ibe r s  both p r inces  and town repub l i c s .  
Lutheranism i s  thus  no exc lus ive ly  monarchical-princely 
r e l i g i o n  f o r  cour t  preachers .  Within orthodox Lutheran 
t r a d i t i o n  one always quoted t h e  words of S t .  John 
Chrysostomos about  matrimony belonging t o  t h e  spec ie s  
of monarchy, bu t  one never t r a n s f e r r e d  those  words t o  
t h e  S t a t e .  On t h e  o t h e r  hand, one teaches  t h a t  t h e  
S t a t e ,  i r r e s p e c t i v e l y  of t h e  way i t  g e t s  i t s  govern- 
ment, has a u t h o r i t y ,  i . e , ,  i t  i s  en t rus t ed  wi th  
d i v i n e  power over i ts  sub jec t s .  Af t e r  t h e  town re -  
p u b l i c  has chosen i ts  mag i s t r a t e s  under democratic 
forms, t h e  mag i s t r a t e s  a r e  e n t i t l e d  t o  command i n  t h e  
name of God. They do n o t  g e t  t h e i r  a u t h o r i t y  from 
t h e  people i n  t h e  sense  t h a t  t h e i r  o rde r s  should be 
obeyed only a s  f a r  a s  they express  t h e  w i l l  of t h e  
s u b j e c t s .  I n  our  Confessions, S t a t e  and s o c i e t y  do 
t h u s  never co inc ide ,  The S t a t e  is  a sepa ra t e ,  d i v i n e  
i n s t i t u t i o n  wi th in  s o c i e t y ,  t h e  supervisor  and execu- 
t i v e  of n a t u r a l  law a s  descr ibed  i n  Rom. 13. This  is  
i n  apparent  con t r ad ic t ion  t o  t h e  dominating p o l i t i c a l  
ideology of today, which makes S t a t e  and s o c i e t y  coin- 
c ide ,  and where t h e  ma jo r i ty  of t h e  people i s  granted , 

t h e  r i g h t  of r e b e l l i o n  a g a i n s t  a  s t a t e ,  which does 
no t  express  t h e  wishes of t h e  major i ty .  Our Con- 
f e s s i o n s  a r e  thus  not  adherents  i n  p r i n c i p l e  t o  t h e  
p resen t  parliamentary-democratic form of government, 
which can be granted no more than one p l ace  among 
t h e  many o the r  p o s s i b l e  forms of government, I he re  
wish t o  p o i n t  t o  Solzheni t syn ' s  l e t t e r ,  which has 
r e c e n t l y  been published abroad, where he  d e c l i n e s  
t h e  democratic form of government f o r  h i s  n a t i v e  
country,  bu t  demands t h a t  t h e  a u t o c r a t i c  f o m  of 
government, which has domic i l i a ry  r i g h t s  i n  Russia ,  
s h a l l  be put  under t h e  p r i n c i p l e s  of  n a t u r a l  law 
and love.  I wish t o  remind you a l s o  about what 
r e c e n t l y  happened a t  a  p a t r i o t i c  f e s t i v i t y  i n  
southern  Ju t land ,  where t h e  reunion of t h a t  

province t o  De rk a f t e r  t h e  first World War was 
ce l eb ra t ed  under t r a d i t i o n a l  forms. The speaker 
i n  hsnour of the seeas ion  brsught  h i s  audience t o  
s i lence by saying t h a t  a f t e r  :ill t h e  Gemany of 
k i se r  Milhelm was a conununitgr founded on n a t u r a l  
l a w ,  which could no t  be s a i d  today without  reserva-  
t ions  about Denmark. It can t~ndoubtedly be a  t a s k  
t o  formulate oneself  i n  a  s i m l l a r  way i n  our  coun- 
t r y ,  too, There is  among u s  n tendency t o  m i n t a i n  
t h a t  something is  r i g h t  by bclng accepted under 
parl iamentary forms. The very knowledge of a  
n a t u r a l  law, independent of m a j o r i t i e s ,  is decl in-  
ing.  The only p o s s i b i l i t y  o f  s topping t h a t  d e c l i n e  
i s  t o  point t o  i t ,  t o  mafwtla i n  t h a t  t h e r e  i s  an ob- 
jective r i g h t ,  having i t s  fotrlldation i n  t h e  Crea tor ,  
to unmask t h a t  sin t h a t  consr~les  i t s e l f  by being 
embraced by many. 

A s  a church, as clergymen, i t  i s  admit tedly no t  
our task t o  teach the first u s e  of t h e  Law. On t h e  
o t h e r  hand, w e  are f r e e  t o  teach t h e  second and 
t h i r d  uses  of the  Law from the p u l p i t .  But a l s o  
he re  n a t u r a l  law has i t s  place. It i s  a connecting 
l i n k  t o  the  second use  of the Law, t o  t h e  peni ten-  
t i a l  sermon. It is  always possible, toge ther  wi th  
S t .  Paul ,  t o  lash those  who "changed t h e  t r u t h  of 
God into a Iie" and "diid not  l i k e  ts r e t a i n  God i n  
their knowledge." (Rom. 1:25.28) Here, however, 
t h e  purpose of the law is  to bring us  unto C h r i s t ,  
to prepare the reception s f  grace ,  But i n  the t h i r d  
use of t h e  Law w e  have t o  preach t o  people who are 
ts practice good deeds in t h e f r  d a f l y  vocations, 
Here w e  have through our a u d i t o r s  a d e f i n i t e l y  
s se ia l  task, T h i s  must firat sf a l l  c r e a t e  t h e  
Christian family with its d i s t i nc t ive  cha rac te r ,  
which always 1s wfthin the dec i s ion  of t h e  indiv id-  
ual Christian, provided that husband and wife are 
one in t h e i r  faith. In the  second place, however, 
the task comes to uphold the world o u t s i d e  t h e  w a l l s  
of t he  church and one's own home. W e  must i n  t h i s  
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connection r e a l i z e  t h a t  today t h e r e  i s  i n  our country 
ha rd ly  any o the r  ideology than orthodox C h r i s t i a n i t y  
t h a t  can t ake  up the Kultur-Kampf wi th  Socialism. 
That orthodox C h r i s t i a n  view must, however, i n  order  

n o t  t o  confuse s p i r i t u a l  and temporal,  become con- 
s c i o u s  of t h e  meaning of n a t u r a l  law, thereby being 
a b l e  t o  e n t e r  t h e  f i g h t  w i th  Satan wi th  t h e  neces- 
s a r y  breadth.  That i s  our  t a sk ,  p a r t  of our sanc t i -  
f i c a t i o n  and teaching  min i s t ry ,  

I. Natura l  knowledge of God can be put  t o  t h e  s e r v i c e  ' 

of s e l f - s a l v a t i o n ,  a s  has happened i n  t h e  decree  
of t h e  Second Vatican Council ,  "~umen gentium." 

4 .  W a n g e l i c a l  Lutheran theology accep t s  i n  p r i n c i -  
p l e  t h e  t r u t h  of t h e  proofs  s f  God's ex i s t ence  
and a f f i rms ,  l i k e  Schs las t ic i sm,  t h e  necess i ty  
of t h e  supreme cause. 

8, The n a t u r a l  law presupposes t h e  n a t u r a l  knowl- 
edge of God; a law without  a l e g i s l a t o r  i s  
lawlessness ,  

9. Natural  law i s  the  connecting l i n k  f o r  t h e  Chris- 
t i a n  preaching of t h e  Law; by magnifying a l s o  
t h e  i n s i g h t  of non-Christians, t h e  sermon keeps 
the  door open f o r  t h e  preaching of t h e  Law. 
(Chemnitz) 

PO, The n a t u r a l  law is  a r e v e l a t i o n  of God (Rom. 1:19) ,  
2 ,  Natural  knowledge of God understood i n  t h a t  way - 

which demands a l s o  t h e  a t t e n t i o n  of C h r i s t i a n s ,  s t ands  under t h e  anathema of t h e  ~ v a n g e I i c a P  
i o e , ,  i n  t h e  c l a s s i c a l  h e r i t a g e  of l ea rn ing ,  which 

E u t h e ~ a n  Confessions, ( ~ p o l . 1 , ~ ~ )  conta ins  t h e  swmmary of mankind's knowledge of - 

3 ,  The Evangelical-Lutheran Confessions r e j e c t  t h e  t h e  n a t u r a l  law k p r o s e  and poet ry ,  (Chemnitz) - 
saving  cha rac te r  of n a t u r a l  knowledge of God, 11. The n a t u r a l  law is  above a l l  important f o r  t h e  
bu t  recognize i t  a s  r i g h t ,  a s  f a r  a s  i t  extends p rese rva t ion  of s o c i e t y ,  n o t  f o r g e t t i n g  t h a t  
(Apol. IV, FC V) a f t e r  a l l  t h e  church a l s o  rests i n  soc ie ty .  

4 ,  The Confessions recognize Rom. l a s  t h e  sedes  
d a c t r i n g e  of t h e  n a t u r a l  knowledge of God. 

12, Socie ty  is  exe lus ive ly  d i r e c t e d  t o  n a t u r a l  law, 
not  t o  t h e  Bib le ,  Yet t h e  no t ion  " the  t e n  
commandments" i s  o f t e n  used as i d e n t i c a l  wi th  

5. The Confessions po in t  (FC V) t o  ~ u t h e r ' s  expo- 
s i t i o n s  theweof, which c l e a r l y  c o n f i m  t h a t  -man 

n a t u r a l  law (Apol.IV); i n s o f a r ,  s o c i e t y  r e s t s  
on these  comandments, 

by h i s  reason i s  brought t o  a n a t u r a l  knowledge 
of God and a l so  possesses an i n n a t e  knowledge 13. The family i s  t h e  foundat ion of s o c i e t y ,  from 
of G ~ d e  (~ome 2 ~ $ 5 )  

which a l l  o the r  a u t h o r i t y  is der ived ,  (Large 
Cat,  1:4) 

6 ,  The n a t u r a l  knowledge s f  God does not  h o w  the  
work of c r e a t i o n  ex n i h i l o  according t o  Gew. 1, 14 .  The monarchic s t r u c t u r e  of matrimony and t h e  which must be accepted by f a i t h .  ( ~ e b .  11: 3) a u t h o r i t y  of the f a t h e r  belong ts n a t u r a l  law 

and are no t  exc lus ive ly  C h r i s t i a n  i n s i g h t s .  
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15. The r e j e c t i o n  of n a t u r a l  law and of the  d iv ine  
i n s t i t u t i o n  of matrimony has always opened t h e  
gates  t o  unnatural  vice.  (Rom. 1: 26; Apol.XXIII) 

16. The r i g h t  of possession i s  a foundation f o r  the  
preservat ion of family and is defended by the  
Confessions agains t  a l l  Chr is t ian  o r  heathen 
Socialism; i t  implies t h e  r i g h t  t o  buy and 
s e l l  and t o  own. (CA,A~O~.XVI) 

17. The S t a t e  i s  independent of i ts  poss ib le  demo- 
c r a t i c  l eg i t imiza t ion  and does not  coincide 
with t h e  people (socie ty) .  

18. The democratic form of t h e  S t a t e  is only one 
of severa l  poss ib le  forms; t h e  S t a t e  a s  a 
l e g a l  s t a t e  under n a t u r a l  l a w  i s  the  only 
d ivine  demand. 

19. From t h e  p u l p i t ,  crimes aga ins t  n a t u r a l  law., 
can be mentioned a s  p a r t  of t h e  preaching of 
penitence. 

20. From t h e  p u l p i t ,  t h e  necess i ty  of n a t u r a l  law 
can be pointed a t  t o  help t h e  l i s t e n e r s  t o  
g o ~ d  deeds i n  t h e i r  l i f e  i n  socie ty .  

May 27, 1979 

Prayer  

Gracious Heavenly Fa the r ,  we thank Thee f o r  our  
bapt i smal  g race  and we pray t h a t  Thou wouldst keep 
us  ever  mindful  t h a t  i n  our  bapt ism we became Thy 
c h i l d r e n  and h e i r s  of e t e r n a l  l i f e .  A s  w e  l i v e  i n  
t h i s  s i n f u l  world where we must d a i l y  contend a g a i n s t  
Satan and our  o m  s i n f u l  f l esh ,  w e  pray Thee t o  pre-  
s e r v e  u s  i n  our  bapt i smal  grace  unto t h e  end. To 
t h a t  end, may our  prayer  be: 

"Keep us,  howver t h e  world may l u r e  
In our baptismal covenant pure 
That every yearning thought may be 
Directed only Lord t o  Thee." 

W e  a s k  i t  i n  J e s u s q m e  and f o r  H i s  sake. Amen. 

Text 

"For a s  many of you as have been baptized 
i n t o  Christ  have put  on Christ"  (Galatians 3 : 2 7 )  

I n  C h r i s t  J e s u s ,  Fellow Redeemed and e s p e c i a l l y  you 
young people  who w i l l  today renew your bapt i smal  
promise,  g race  be  un to  you from God our  Fa the r  and 
from our  Lord and Savior  J e s u s  C h r i s t *  h e n ,  

There are some very s p e c i a l  days i n  our  l ives  
and one of . those days i s  conf i rmat ion  day. You who 
a r e  be ing  confirmed today have looked forward t o  
t h i s  day w i t h  eager  a n t i c i p a t i o n .  Those of u s  who 
have been c o n f i m e d  look back t o  our  c o n f i r m t i o n  . 
day as a memorable one i n  our l i v e s ,  

However, there is another  day that is  m c h  
more important -- a day t h a t  most of us do n o t  
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l e g a l  s t a t e  under n a t u r a l  l a w  i s  the  only 
d ivine  demand. 

19. From t h e  p u l p i t ,  crimes aga ins t  n a t u r a l  law., 
can be mentioned a s  p a r t  of t h e  preaching of 
penitence. 

20. From t h e  p u l p i t ,  t h e  necess i ty  of n a t u r a l  law 
can be pointed a t  t o  help t h e  l i s t e n e r s  t o  
g o ~ d  deeds i n  t h e i r  l i f e  i n  socie ty .  

May 27, 1979 

Prayer  

Gracious Heavenly Fa the r ,  we thank Thee f o r  our  
bapt i smal  g race  and we pray t h a t  Thou wouldst keep 
us  ever  mindful  t h a t  i n  our  bapt ism we became Thy 
c h i l d r e n  and h e i r s  of e t e r n a l  l i f e .  A s  w e  l i v e  i n  
t h i s  s i n f u l  world where we must d a i l y  contend a g a i n s t  
Satan and our  o m  s i n f u l  f l esh ,  w e  pray Thee t o  pre-  
s e r v e  u s  i n  our  bapt i smal  grace  unto t h e  end. To 
t h a t  end, may our  prayer  be: 

"Keep us,  howver t h e  world may l u r e  
In our baptismal covenant pure 
That every yearning thought may be 
Directed only Lord t o  Thee." 

W e  a s k  i t  i n  J e s u s q m e  and f o r  H i s  sake. Amen. 

Text 

"For a s  many of you as have been baptized 
i n t o  Christ  have put  on Christ"  (Galatians 3 : 2 7 )  

I n  C h r i s t  J e s u s ,  Fellow Redeemed and e s p e c i a l l y  you 
young people  who w i l l  today renew your bapt i smal  
promise,  g race  be  un to  you from God our  Fa the r  and 
from our  Lord and Savior  J e s u s  C h r i s t *  h e n ,  

There are some very s p e c i a l  days i n  our  l ives  
and one of . those days i s  conf i rmat ion  day. You who 
a r e  be ing  confirmed today have looked forward t o  
t h i s  day w i t h  eager  a n t i c i p a t i o n .  Those of u s  who 
have been c o n f i m e d  look back t o  our  c o n f i r m t i o n  . 
day as a memorable one i n  our l i v e s ,  

However, there is another  day that is  m c h  
more important -- a day t h a t  most of us do n o t  



remember -- t h e  day of our baptism. On t h a t  day 
through a very simple a c t  our Heavenly Father  
through water  and t h e  Word gave u s  a new s p i r i t u a l  
l i f e ,  adopted us  a s  h i s  ch i ld ren ,  and made us  h e i r s  
of e v e r l a s t i n g  l i f e .  Through baptism we were un i t ed  
wi th  C h r i s t  and a l l  of t h e  b l e s s i n g s  which He won 
f o r  u s  on t h e  c r o s s  were bestowed upon us.  While 
t h e  o f f i c i a n t  a t  our baptism was t h e  v i s i b l e  agent  
and instrument  i n  performing t h a t  a c t ,  i n  r e a l i t y  
God was "the i n v i s i b l e  bapt izer . "  Yes, t h e  t r i u n e  
God was p resen t  a t  our baptism, a s  Luther reminds 
us ,  "We should n o t  doubt a t  a l l  t h a t  wherever one 

ap t i zed  t h e  heavens a r e  assuredly  open 
t i r e  T r i n i t y  is present  and through i t s  

own presence s a n c t i f i e s  and b l e s s e s  t h e  person 
being bapt ized."  

Baptism i s  so  important and b lessed  because i t  
was i n s t i t u t e d  by Chr i s t  and has H i s  command and 
promise. You ch i ld ren  committed t o  memory t h a t  , 

command of our  Savior,  given t o  h i s  d i s c i p l e s  
s h o r t l y  before  h i s  ascension i n t o  heaven, " A l l  
a u t h o r i t y  has  been given unto me i n  heaven on e a r t h .  
GO, t h e r e f o r e ,  and make d i s c i p l e s  of a l l  na t ions ,  
b a p t i z i n g  them i n t o  t h e  name of t h e  Father  and of 
t h e  Son -and of t h e  Holy Ghost." The confessions of 
our  church a l s o  have much t o  say  about baptism. They 
c a l l  i t  "excel len t ,  g lo r ious ,  exa l ted"  and t h a t  i n  
i t  "we ob ta in  an  inexpres s ib l e  t r easu re . "  Luther 
says  t h a t  "it is  a most prec ious  th ing ,  even though 
t o  a l l  appearances it  may n o t  be worth straw." 

While w e  t h i n k  of our baptism as something t h a t  
took p l a c e  i n  t h e  p a s t  -- and it d i d  -- y e t  we can 
speak of it i n  t h e  p r e s e n t ,  I AM[ WTIZED, b e c a w e  
t h e  b l e s s i n g s  of baptism a r e  ou r s  d a i l y ,  throughout 
our e n t i r e  l i f e ,  Let  us then  c e n t e r  our  a t t e n t i o n  
around' t h e  words, 

"I rn BMTIZED'~ 

1 Let t h i s  be a d a i l y  comfort t o  you. Our t e x t  
says ,  "For a s  many of you a s  have been bapt ized 

i n t o  Chr i s t  have put  on Chr i s t , "  I n  baptism we put  
on Chr i s t  a s  one p u t s  on a gamen t ;  H i s  r igh teous-  
nes s  covered our s i n f u l n e s s ;  a l l  t h a t  He earned f o r  
u s  by H i s  redemptive work became our own. Yes, i n  
baptism, C h r i s t i a n  f a i t h  was born, "Baptism works 
forg iveness  of s i n s ,  d e l i v e r s  from death  and t h e  
d e v i l ,  and g ives  e t e r n a l  s a l v a t i o n  t o  a l l  who be- 
l i eve"  a s  you learned i n  t h e  catechism. That i s  
what God says  and t h a t  is  what He is a b l e  t o  do. 

In baptism God es t ab l i shed  a covenant of grace 
wi th  us ,  It i s  a covenant, o r  agreement, t h a t  He 
w i l l  never break. "Heaven and e a r t h  s h a l l  pass  
away, but  my words s h a l l  no t  pass  away" he a s s u r e s ,  
Again, t h e  Bible says ,  "For t h e  mountains s h a l l  de- 
p a r t ,  and t h e  h i l l s  be removed; but  my kindness s h a l l  
n o t  depa r t  from thee ,  n e i t h e r  s h a l l  t h e  covenant of 
my peace be removed, s a i t h  t h e  Lord t h a t  ha th  mercy 
on thee ,"  ( I s a i a h  54:lQ) 

"I AM BAPTIZED." Cer t a in ly ,  t h a t  is  a d a i l y  
comfort t o  us ,  Luther says,  " there  i s  on e a r t h  no 
g r e a t e r  comfort than baptism." One day a f r i e n d  
came t o  him deeply d i s t r e s s e d  and Luther reminded 
him, " ~ o n ' t  you know t h a t  you have been baptized?' '  
H i s  f r i e n d  l a t e r  confessed t h a t  those  words were of 
more comfort t o  him than  an e n t i r e  sermon, 

Louis t h e  P ius ,  a king of France, knew t h e  
va lue  of h i s  baptism when he  s a i d ,  "Those t h r e e  
handfuls  of water  poured over my head i n  Holy Baptism 
a r e  worth more t o  me than t h e  crown I am wearing." - 
When an e l d e r l y  C h r i s t i a n  who had experienced much 
joy i n  l i f e  w a s  asked what t h e  happies t  day i n  h i s  
l i f e  was, he answered, "It w a s  t h e  day on which I w a s  
bapt ized.  '' 
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H i s  f r i e n d  l a t e r  confessed t h a t  those  words were of 
more comfort t o  him than  an e n t i r e  sermon, 
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l i f e  was, he answered, "It w a s  t h e  day on which I w a s  
bapt ized.  '' 



"1 AM BAPTIZED," M y  t h a t  be your d a i l y  assur -  
ance and comfort too! True, you w i l l  a t  t imes f a l l  
i n t o  s i n ;  you may even -- God forb id :  -- fo r sake  
your bapt ismal  grace,  as many have, but thank God 
H e  will. not  forsake  you -- h i s  covenant s t ands  -- 
and we can i n  repentance and faith BBCRlbm BACK TO 
OUR BAPTISM," a s  Luther pu t s  i t ,  Yes, t h e  Bih le  
a s s u r e s  us  ''Him t h a t  cometh t o  me 1 w i l l  i n  no w i s e  
cast  oa t , ' '  (John 6 ~ 3 7 )  &$%Ben our conscience t roub les  
us  -- as it of ten  does -- and t h e  law of God a s su res  
us -- as it o f t e n  will -- then remember I AN B U T I Z E D ,  
May tha t  be  a constant source of comfort  t o  you: 

11, L e t  your baptism also be a d a i l y  incentive t o  you 
ts remain i n  your bap t i smal  graee unto t he  end, 

Very l i k e l y  these words were sung ae your bapt ism:  

'!Grant US t o  grow i n  grace each day 
By holy baptism t h a t  we may 
Eternal  l i f e  i n h e r i t , ? '  

You must remember tha t  even though you are a 
bapt ized  c h i l d  of God, you s t i l l  have the  o l d  Adam, 
your s i n f u l  nature, which is cor rup t  and d e c e i t f u l *  
Your o ld  Adam i s  not interested in s p i r i t u a l  th ings ;  
i t  i s  easily mis led  and deceived, And there i s  no 
one'whs knows t h a t  better than Satan, the enemy of 
your s o u l ,  Be will use every trick fn the bsak t o  
l u r e  you. away from your Savfw, A s  a bapt ized  c h i l d  
o f  Gad, you are a marked person,  One of the  h p n s  
you learned expresses I t  very s t r i k i n g l y ,  

walk i n  dmger a l l  the way; 
The thought shal l  never legve me, 

That S a t m  who has marked h i s  prey, 
1s plotting to deceive me. 

This foe  with hidden snares 
May seizk me mawares 

If e ' e r  1 f a i l  t o  watch and pray: 
I walk i n  danger a l l  t he  way.'' 

Therefore, we need t o  drown t h e  o ld  Adam d a i l y ;  
i f  w e  do n o t ,  t he  o ld  Adam w i l l  d r o m  us and thus  
des t roy  t h e  new l i f e  of f a i t h ,  The  t ragedy is t h a t  
many baptized C h r i s t i a n s  have not  heeded t h e  admoni- 
t i o n s  of t h e  Lord; they have not  l i v e d  i n  d a i l y  con- 
t r i t i o n  and repentance;  they have p e m i t t e d  them- 
selves t o  be misled and deceived; they have n o t  re- 
mained i n  t h e i r  bapt ismal  grace, but  have joined t h e  
ch i ld ren  of the  wor ld  on t h e  broad road which l eads  
t o  d e s t r u c t i o n ,  It w a s  no doubt tha t  sad s i t u a t i o n  
which prompted t h e  h is$ t o  m b t e ,  

"Come, Jesus,  came and contemplate 
Thy vineyard's sad estate:  
Baptized are millions i n  Thy nme,  
But where i s  faithss pure flame? 
O f  what ava i l  tha t  we 
Know s f  Thine agony, 
So long as we do no t  oresthrsw 
In  f a i t h  t h e  wicked foe ,"  

May your baptism be a d a i l y  incentive t o  use 
t h e  means whereby your f a i t h  is nourished and 
strengthened, namely, the  Gospel and the  Lord's 
Supper, Your church i s  here t a  help you grow in 
your baptismal grace, You notice on ysu r  b u l l e t i n  
these words, "BE THOU FAITHFUL m T O  DEATH 
WILL GIVE THEE A CROW OF LIFE," God has 
t h a t  i f  w e  are f a i t h f u l  in us ing  the  means of grace 
he w i l l  preserve us i n  t h e  f a i t h ,  But do not  be 
deluded i n t o  th inking  t h a t  s i n c e  God i s  merc i fu l  
and grac ious  that  t h i s  i s  something t h a t  w e  can p u t  
o f f  tatatfl l a t e r  i n  l i f e .  This p a s t  week we w e r e  
reminded how quickly l i f e  can end, L i t t l e  d i d  those  
passengers  who boarded t h a t  p lane  t o  Los Angeles 
r e a l i z e  t h a t  within a Pew minutes t h e i r  l fVes would . 
be snuffed out .  It is e s p e c i a l l y  c h i l l i n g  when you 
recognize t h e  name of one of t h e  v i c t ims ,  a doctor 
f r m  Hadison, Wisco.mnsin, who was in t h e  grime of h l s  
medical ca ree r ,  Haw t r u e  t h e  words s f  t h e  h 
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o f f  tatatfl l a t e r  i n  l i f e .  This p a s t  week we w e r e  
reminded how quickly l i f e  can end, L i t t l e  d i d  those  
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r e a l i z e  t h a t  within a Pew minutes t h e i r  l fVes would . 
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Who knows how nea r  my l i f e ' s  expended? 
Time f l i e s ,  and dea th  i s  has t ing  on, 

How Soon, my term o f  t r i a l  ended, 
Death may be he re  and l i f e  be gone." 

How important ,  then ,  t h a t  w e  remain i n  our 
bapt i smal  grace unto t h e  end: And i f  we f a i t h f u l l y  
use  t h e  means which God has given t o  preserve  us i n  
t h a t  grace ,  then we can have t h e  assurance t h a t  "he 
wIaich ha th  begun a good work i n  you w i l l  perform i t  
u n t i l  t h e  day of J e sus  Chr is t . "  (Ph i l ipp ians  1 : 6 )  

F i n a l l y ,  l e t  your baptism be an i ncen t ive  t o  
l ead  a Chr i s t i an  l i f e  which w i l l  b r ing  f o r t h  much 
f r u i t  i n  your l i v e s ,  "Herein i s  my Father  g l o r i f i e d ,  
t h a t  ye bear  much f r u i t ;  s o  s h a l l  ye  be my d i s c i -  
p l e s .  " (John l5 :8)  I n  baptism w e  were so  in t ima te ly  
un i t ed  wi th  Chr i s t  t h a t  we both  d ied  and r o s e  wi th  
H i m ,  This  should have a deep impact on our l i v e s .  
It should be a powerful motivat ion t o  l i v e  unto him 
who l i v e d  and d ied  f o r  us. Remember what you learned ,  
"We a r e  bur ied  wi th  Chr i s t  by baptism i n t o  death;  
t h a t  l i k e  as he was r a i s e d  up from t h e  dead by t h e  
g lo ry  of t h e  Fa ther ,  even s o  w e  a l s o  should walk i n  
n e m e s s  of l i f e . ' '  (Romans 6 : 4 )  
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"1 AM BAPTIZED," Nay t h a t  be your comf a r t  
throughout your l i f e  and may it a l s o  be an i n c e n t i v e  
t o  l i v e  a s  h i s  c h i l d  and se rve  H i m  i n  H i s  kingdom! 
Then you can l i v e  conf iden t ly  and d i e  peacefu l ly .  
God g r a n t  i t  f o r  Jesus' sake,  Amen. 

-- Wilhelrn W. Petersen  

REVIEW OF AN ORDINATION SERMON 

The May, 1999,  i s s u e  of t h e  Cresse t ,  Valparaiso 
Un ive r s i ty ' s  pub l i ca t ion ,  contained a sermon preached 
a t  the  o rd ina t ion  of Jan Otte-Murphy, The sermon 
w a s  preached by Joan Lundgren Hunt, a graduate sf 
Lu the r -Nor tbes t e rn  Seminaries, S t ,  Paul ,  Minnesota, 
i n  S t ,  Pavlus Lutheran Church, Sari Francisco, C a l i -  
f o r n i e ,  M r s ,  Murphy having been ca l l ed  a s  assistant 
pastox ac t h e  University Lutheran Chapel, Berkeley, 
i f '  The sermon i s  importan"sas an apologet ic  
For the * r d i n a % i c ~ r r  ojdP women, It also r evea l s  the  
thought pat terns  and the  va lue  judgments of those  
a rguing  f o r  the  ord ina t ion  of women, 

The sermon, based on the  Magnif icat ,  can be 
sumar ized  wi-ehsut difficulty, The preacher  appraved 
of the ordinand" sehe%ee s f  the  t e x t  because "Jan 
herself identifies w i t h  this song of Mary . , - "  

because "Jan has played a plrt in  ad's pattern o f  
' t u r n i n g  the  t a b l e s '  on the  powerful forces wPlich 
oppose Che Gospel, and r a i s i ng  up the oppressed ,"  
Mrs, Hunt sees 144%~~ ~urphy's ord ina t ion  as a great  
v i c t o r y  because "mighty forces  . . . f i n d  themselves 
detkcsned by God today . . . both o u t s i d e  us and i n  
us." The f i r s t  "mighty force" to be overthrown i s  
the "mighty church t r a d i t i o n s  which define the ro les  
of women -- and even our  na tu res  -- i n  l i m i t i n g  de- 
meaning r o l e s . "  M r s .  Hunt p r a i s e s  M r s .  Murphy f o r  
being one of the  f i r s t  women t o  e n r o l 1  a t  C s n c ~ r d i a  
Seminary, S t .  Louis,  "in the  face of synodical reso- 
l u t i o n s  t h a t  say i t  i s  a g a i n s t  S c r i p t u r e  f o r  women . 
t o  b e  pas to r s , "  fand f o r  la ter  completing he r  work at  
Seminex. M r s .  Murphy i s  pra i sed  f u r t h e r  as being a 
champion of "qua l i f i ed  women" i n  the ministry and f o r  
having t h e  pa t i ence  t o  wa i t  almost e ighteen  months 
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u n t i l  h e r  candidacy f o r  t h e  min i s t ry  was conf imed  
by a congregation and t h e  AELC through a c a l l .  
I n c i d e n t a l l y ,  one must wonder whether o r  no t  t h i s  
de lay  r e f l e c t e d  t ens ion  w i t h i n  t h e  AELC f o r  a t ime 
over t h e  o rd ina t ion  of women, 

The preacher  then  continued by speaking of t h e  
second mighty power ove r th rom,  " the mighty power 
of se l f - r ighteousness ."  By her  o rd ina t ion  was over- 
come any f e e l i n g  of "triumphalism," so  t h a t  t h e  
ordbnand then had t h e  a b i l i t y  of " forg iv ing  those  
who were k i l l i n g  you, ' f o r  they know not  what they 
do. $ "  She continues by saying: "The t h i r d  mighty 
power put  down by God through t h i s  o rd ina t ion  is  
t h e  tendency of t h e  church t o  become clergy-centered 
o r  ' c l e r i c a l , " '  which she  def ines  as "a s o r t  of a 
c a s t e  system," i n  which t h e  c lergy  are " the  upper 
cas t e . "  However, t h e  preacher  took joy  i n  h e r  Bap- 
t i s m ,  f o r  she  f e l t  t ha t  Baptism showed t h e r e  was no 
d i f f e r e n c e  among people. Accordingly, " the  work of 
C h r i s t  i s  t h e  proper ty  of none of u s  exc lus ive ly ,"  
f o r  '@Jan i s  c o m i t t e d  t o  being a co-worker w i t h  a l l  
of you in w o r k  s f  min%strye 

T h i s  summary adequately r e f l e c t s  t h e  flow of 
thought i n  t h e  sermon, but t h e  r eade r  might wish t o  
read i t , f o r  himself ,  This w i l l  enable  any reader 
to decide  f o r  himself -wfaether o r  not  % R e  va lue  judg- 
ments which f o l l s w  are accura t e ,  

mere is,  first of all, a warning $0 conserva- 
t ives. It i s  very obvious that any at tempt t o  meet 
the t h e o l o g i c a l l y  l ibera l  f e m i n i s t i c  sexists half 
way will not work. One has t he  fee l ing  at times 
that some conserva t ives  are wondering how far  they 
can back away from the S c r i p t u r a l  i n j u n c t i o n s  of 
t he  role of women i n  church without  v i o l a t i n g  those  
in junct ions .  Such,conservatives would do w e l l  t o  
recognize the s i t u a t i o n  as it is. It is a ques t ion  
invo lv ing  b a s i c  i s s u e s  being debated, n o t  l i t t l e  
ques t ions  of a p p l i c a t i o n  here and the re .  Those b a s i c  

p r i n c i p l e s  involve God's Word, t h e  Bible;  t h e  author- 
i t y  of t h e  Bib le  f o r  today; t h e  c l a r i t y  of t h e  Bible;  
and a hos t  of o ther  ques t ions ,  One must not  become 
wrapped up i n  t h e  l i t t l e  ques t ions  of a p p l i c a t i o n  
and f o r g e t  t h e  S c r i p t u r a l  p r i n c i p l e s  which a r e  in-  
volved. The ordinand h e r s e l f  a l s o  saw t h a t  ."women's 
o rd ina t ion  was not  a pe r iphe ra l  and secondary i s s u e  
i n  t h e  confessing movement." 

A second reac t ion!  Though t h e  t e x t  is  quoted 
throughout t h e  sermon, i t  is l i t e r a l l y  a p r e t e x t .  
Any exegete would be su rp r i sed  t o  f i n d  t h e  Magnificat 
used a s  a t e x t  t o  j u s t i f y  t h e  o rd ina t ion  of women. 
The Magnificat r e f l e c t e d  t h e  f a i t h  of Mary, one who 
can honorably wear t h e  t i t l e  "mother of God" and y e t  
who c a l l e d  h e r s e l f  t h e  handmaid of God and who re- 
jo iced  i n  t h e  b i r t h  of he r  son as h e r  Savior.  The 
message of t h e  Magnificat i s  t h e  s i n n e r ' s  joy a t  t h e  
b i r t h  of t h e  Savior from s i n ,  and no t  from a s a v i o r  
from s o c i a l  d i s o r i e n t a t i o n .  Mary's g rea tness  cons is ted  
no t  i n  he r  s e l f - a s se r t iveness ,  but  i n  h e r  humil i ty  
and wi l l i ngness  t o  se rve  God i n  t h e  r o l e  He had chosen 
f o r  her .  

The sermon, while  i t  is  g i lded  wi th  quota t ions  
from t h e  t e x t  and wi th  o the r  Bib le  passages, basic-  
a l l y  r e f l e c t s  a s o c i o l o g i c a l  approach t o  t h e  ques t ion  
of t h e  o rd ina t ion  of women. This shows i t s e l f  i n  a 
v a r i e t y  of ways. Loaded words a r e  used t o  desc r ibe  
those  who da re  t o  d i f f e r  w i th  her .  There is a l s o  a 
developmental approach, such a s  one would expect i n  
a s o c i o l o g i c a l  i n t e r p r e t a t i o n .  Change i s  seen as 
good i n  i t s e l f ,  i t  would seem. O f  course,  the 
preacher  i d e n t i f i e s  t h i s  change wi th  God, "who con- 
t i n u e s  t o  reform h i s  church a s  s u r e l y  as he d i d  i n  . 
Luther ' s  t fmeef"  

The phrase "qua l i f i ed  woment' i s  used i n  t h e  
sermon when speaking of women c lergy .  It would seem 
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t h a t  t h e  preacher  recognizes t h a t  God i s  a  God of 
o rde r ,  Who then can s e t  l i m i t a t i o n s  and q u a l i f i -  
c a t i o n s ,  But t h i s  thought i s  no t  c a r r i e d  over 
i n t o  her  genera l  argument. She r a t h e r  s t a t e s  t h a t ,  
s i n c e  a l l  Chr i s t i ans  a r e  bapt ized ,  " there  is  now no 
g r e a t e r  s t a t u s  of r e s p o n s i b i l i t y  t o  be confer red  on 
me by any human d i s t i n c t i o n .  Baptism is  t h e  prec- 
i o u s  c a l l  t o  min i s t ry  t h a t  has come t o  a l l  of u s , "  
Min i s t ry ,  of course,  h e r e  seems t o  mean mutual 
C h r i s t i a n  s e r v i c e ,  Hence, a l l  a r e  t o  se rve ,  and 
t h e  ordinand is  serv ing  i n  her  way. These thoughts  
a r e  i n  t h e  t h i r d  po r t ion  of t h e  sermon, t h e  a n t i -  
c l e r i c a l  po r t ion .  "The mighty f o r c e s  of s ex  pre ju-  
d i c e  and c l e r i c a l i s m  have, through God's judgment, 
been put  down from t h e i r  thrones."  

The f a m i l i a r  S c r i p t u r e  passages a r e  ignored: 
1 Corin th ians  14:34-35; and I Timothy 2:12-15, 
P Corin th ians  14 a s s e r t s  t h a t  women a r e  not  t o  
t each  pub l i c ly  i n  t h e  church, and I Timothy s t a t e s  
two reasons f o r  t h i s :  God's order  i n  c r e a t i o n  and 
t h e  f a l l  i n t o  s i n ,  Neither  of t h e s e  l a t t e r  two 
reasons  lend themselves t o  any i n t e r p r e t a t i o n  which 
s e e s  t h e m  as applying only i n  P a u l ' s  t i m e .  The 
preacher  d id  use t h e  phrase  "qual if iedwomen,"  bu t  
s h e  ev iden t ly  has  chosen t o  ignore  Pau l ' s  words 
h e r e  as speaking of q u a l i f i c a t i o n s .  Rather she  
sees '"he o rd ina t ion  of q u a l i f i e d  women'' a s  "a 
powerful wi tness  of God's people i n  t h e  Gospel." 
It would seem t h a t  she  has  Gala t ians  3:26-29 i n  
mind, though she  does n o t  c i t e  t h e  passage,  Cer- 
t a i n l y  Paul  does n o t  p l ace  any r e s t r i c t f o n s  on t h e  
d i s t r i b u t i o n  of s p i r i t u a l  b l e s s i n g s  which come 
through f a i t h  i n  C h r i s t  a s  t h e  Savior ,  I f  t h e  
preacher  d i d  have Ga la t i ans  3:26-29 In mind, one 
m u l d  have t o  a sk  why Paul  could be quoted -- o r  
i n f e r r e d  -= a s  a source i n  one a r e a ,  bu t  no t  i n  
another  a r e a  of t r u t h .  

To r e i n t e r p r e t  t h e  Word of God i n  terms of 
development, i n  terms of s o c i a l  a t t i t u d e s  i n  Paul ' s  
days, i n  terms of a l a c k  of a Gospel sense ,  o r  i n  
any o the r  way i s  wrong, God's Word speaks f o r  
i t s e l f  t o  us ,  To keep on looking a t  an a r e a  of 
S c r i p t u r e  a s  a  problem because we do not  happen t o  
l i k e  what t h e  S c r i p t u r e s  s t a t e  so  c l e a r l y  w i l l  only 
l ead  t o  t roub le ,  One keeps looking and looking -- 
l i s t e n i n g  and l i s t e n i n g  -- t o  t r y  t o  s e e  and hear  
something d i f f e r e n t .  And soon one s t a r t s  t o  s e e  
and hear  what one wants t o  s e e  and hear .  This as 
bad, But one must accept  such r e s u l t s  when one 
fol lows t h e  f i r s t  hermeneutical p r i n c i p l e  of s a t an :  
"Yea, ha th  t h e  Lord s a i d  , . .?" But P a u l ' s  words 
of I Corinthians 14 and I Timothy 2  a r e  c l e a r ,  and 
perhaps too c l e a r  f o r  some t o  want t o  hear .  

-- G. E. Reichwald 
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BOOK REVIEW 

The Hammer of God, Bo Gier tz .  Trans la ted  by C l i f f o r d  
Ansgar Nelson. Minneapolis. Augsburg. pprbk 1973 

The book c o n s i s t s  of t h r e e  s t o r i e s .  Each one of 
t h e s e  s t o r i e s  p re sen t s  t h e  case  of a young pas to r .  
A t  t h e  beginning of each of t h e s e  s t o r i e s  t h e  young 
p a s t o r  has  a wrong s l a n t  on something d o c t r i n a l ;  
he  adheres t o  some wrong teaching.  And consequently 
he  i s  unable t o  f u l f i l l  t h e  d u t i e s  of t h e  p a s t o r a l  
o f f i c e  a r i g h t .  I n  t h e  course of t h e  s t o r y ,  however, 
each one l e a r n s  what i s  r i g h t  and i s  moved t o  adhere 
t o  i t .  And Chr i s t i an  laymen and women have much t o  
do w i t h  s e t t i n g  each one of t h e s e  p a s t o r s  r i g h t .  

1, THE R OF GOD. 

D r ,  Savonius has  been c a l l e d  t o  be a c u r a t e  under an 
o l d e r  p a s t o r ,  

The first th ing  he  was asked t o  do was t o  m i n i s t e r  t o  
a dying man of t h e  p a r i s h  who was i n  a s t a t e  of des- 
p a i r ,  see ing  t h e  g rea tness  of h i s  s i n s ,  bu t  n o t  w i l l -  
i n g  t o  b e l i e v e  t h e  forg iveness  of s i n s .  So t h e  ques- 
t i o n  was: How s h a l l  one g e t  a deeply d i s t r e s s e d  s o u l  
t o  b e l i e v e  i n  t h e  grace of God? 

The young pas to r  went t o  t h e  bed-side of t h e  man. H e  

was unable t o  cope wi th  the s i t u a t i o n .  But a Chris- 
t i a n  woman came t o  t h e  house and Savonius was wi tness  
t o  t h e  manner i n  which she  got  t h e  s i c k  man t o  believe 
he  w a s  pardoned. Here is a b r i e f  p r e s e n t a t i o n  of how 
she  d i d  it. 

S i c k  man: "I am a g r e a t  s inner ."  
Katr ina:  "You don ' t  l a c k  repentance,  but  f a i t h . "  

t t  Do you want your h e a r t  t o  be clean?" 

S i c k  man: "Yes," 
Katr ina:  "Then your repentance i s  a s  t r u e  as i t  can 

be i n  a co r rup t  c h i l d  of Adam." 

S i c k  man: "But what s h a l l  I be l ieve?"  
Katr ina:  "The Word of God: But t o  him t h a t  worketh 

n o t ,  but  b e l i e v e t h  on H i m  t h a t  j u s t i f i e t h  t h e  
ungodly h i s  f a i t h  i s  counted t o  him f o r  r i g h t -  
eousness,  Ds you have s i n  in your hea r t ? "  

S i c k  man: "Yes, much." 
Katrina:  hen i t  i s  c l e a r  t h a t  God has no t  forsaken 

you. Only he can s e e  h i s  s i n  who has t h e  Holy 
S p i r i t ,  " 

S i c k  man: "Could i t  be a work of God t h a t  my h e a r t  
i s  SO unclean?" 

Kat r ina :  " ~ o t  t h a t  your heart i s  unclean, but  t h a t  
you s e e  t h a t  i t  is," 

Sick  man: "Then why have I not  rece ived  a c l ean  hea r t ? "  
Katr ina:  "That you might learn t o  love  Jesus.  I f  you 

had received a c l ean  h e a r t  and t r u s t e d  i n  t h a t  t o  
earn  s a l v a t i o n ,  t o  what end would you need a 

Katrina: "Behold t h e  Lamb of God t h a t  taketh  away t h e  
s i n  o f  t h e  wor ld , ' '  

S i ck  man: "'DO you mean that He takes away s i n  t h a t  
dwells 2-sa my unclean heart?'" 

Katsina: "Yes, He atoned f o r  a l l  s in ."  

Sick man: "But 1 have it with me st i l l ."  
Katrina: "Yes, j u s t  as su re ly  as Paul  had it with 

him. H e  said: I knqw tha t  i n  m e ,  t h a t  is  i n  
my f l e sh  dwelleth no good thing. For to will is 
present with m e  but  how t o  p e r f o m  that which i s  
good I f i n d  not* '"  



BOOK REVIEW 

The Hammer of God, Bo Gier tz .  Trans la ted  by C l i f f o r d  
Ansgar Nelson. Minneapolis. Augsburg. pprbk 1973 

The book c o n s i s t s  of t h r e e  s t o r i e s .  Each one of 
t h e s e  s t o r i e s  p re sen t s  t h e  case  of a young pas to r .  
A t  t h e  beginning of each of t h e s e  s t o r i e s  t h e  young 
p a s t o r  has  a wrong s l a n t  on something d o c t r i n a l ;  
he  adheres t o  some wrong teaching.  And consequently 
he  i s  unable t o  f u l f i l l  t h e  d u t i e s  of t h e  p a s t o r a l  
o f f i c e  a r i g h t .  I n  t h e  course of t h e  s t o r y ,  however, 
each one l e a r n s  what i s  r i g h t  and i s  moved t o  adhere 
t o  i t .  And Chr i s t i an  laymen and women have much t o  
do w i t h  s e t t i n g  each one of t h e s e  p a s t o r s  r i g h t .  

1, THE R OF GOD. 

D r ,  Savonius has  been c a l l e d  t o  be a c u r a t e  under an 
o l d e r  p a s t o r ,  

The first th ing  he  was asked t o  do was t o  m i n i s t e r  t o  
a dying man of t h e  p a r i s h  who was i n  a s t a t e  of des- 
p a i r ,  see ing  t h e  g rea tness  of h i s  s i n s ,  bu t  n o t  w i l l -  
i n g  t o  b e l i e v e  t h e  forg iveness  of s i n s .  So t h e  ques- 
t i o n  was: How s h a l l  one g e t  a deeply d i s t r e s s e d  s o u l  
t o  b e l i e v e  i n  t h e  grace of God? 

The young pas to r  went t o  t h e  bed-side of t h e  man. H e  

was unable t o  cope wi th  the s i t u a t i o n .  But a Chris- 
t i a n  woman came t o  t h e  house and Savonius was wi tness  
t o  t h e  manner i n  which she  got  t h e  s i c k  man t o  believe 
he  w a s  pardoned. Here is a b r i e f  p r e s e n t a t i o n  of how 
she  d i d  it. 

S i c k  man: "I am a g r e a t  s inner ."  
Katr ina:  "You don ' t  l a c k  repentance,  but  f a i t h . "  

t t  Do you want your h e a r t  t o  be clean?" 

S i c k  man: "Yes," 
Katr ina:  "Then your repentance i s  a s  t r u e  as i t  can 

be i n  a co r rup t  c h i l d  of Adam." 

S i c k  man: "But what s h a l l  I be l ieve?"  
Katr ina:  "The Word of God: But t o  him t h a t  worketh 

n o t ,  but  b e l i e v e t h  on H i m  t h a t  j u s t i f i e t h  t h e  
ungodly h i s  f a i t h  i s  counted t o  him f o r  r i g h t -  
eousness,  Ds you have s i n  in your hea r t ? "  

S i c k  man: "Yes, much." 
Katrina:  hen i t  i s  c l e a r  t h a t  God has no t  forsaken 

you. Only he can s e e  h i s  s i n  who has t h e  Holy 
S p i r i t ,  " 

S i c k  man: "Could i t  be a work of God t h a t  my h e a r t  
i s  SO unclean?" 

Kat r ina :  " ~ o t  t h a t  your heart i s  unclean, but  t h a t  
you s e e  t h a t  i t  is," 

Sick  man: "Then why have I not  rece ived  a c l ean  hea r t ? "  
Katr ina:  "That you might learn t o  love  Jesus.  I f  you 

had received a c l ean  h e a r t  and t r u s t e d  i n  t h a t  t o  
earn  s a l v a t i o n ,  t o  what end would you need a 

Katrina: "Behold t h e  Lamb of God t h a t  taketh  away t h e  
s i n  o f  t h e  wor ld , ' '  

S i ck  man: "'DO you mean that He takes away s i n  t h a t  
dwells 2-sa my unclean heart?'" 

Katsina: "Yes, He atoned f o r  a l l  s in ."  

Sick man: "But 1 have it with me st i l l ."  
Katrina: "Yes, j u s t  as su re ly  as Paul  had it with 

him. H e  said: I knqw tha t  i n  m e ,  t h a t  is  i n  
my f l e sh  dwelleth no good thing. For to will is 
present with m e  but  how t o  p e r f o m  that which i s  
good I f i n d  not* '"  



Sick man: '"Give me one more word, Katrina, and I 
w i l l  be l ieve  it." 

Katrina: " A l l  have sinned and come shor t  of t h e  
glory of God; being j u s t i f i e d  f r e e l y  by H i s  
grace through t h e  redemption t h a t  is  i n  Chr is t  
Jesus.  I' 

Sick man: "Amen. I believe." 
Katrina: "Now ask t h e  pas tor  t o  give you Communion." 

D r .  Savonius did t h i s .  

The s t o r y  c loses  with word being brought t o  Savonius 
from t h e  Cathedral Chapter t h a t  he was t o  r e f r a i n  
from exerc is ing any p a s t o r a l  a c t i v i t y  . There were 
those who had complained about h i s  work although he 
now had learned what r e a l  C h r i s t i a n i t y  was and was 
working i n  a blessed manner. The reasons f o r  h i s  
suspension: H e  had given counsel t o  such who were 
no t  members of h i s  par ish .  He had counseled married 
people on occasion t o  go t o  t h e  ~ o r d ' s  Supper sep- 
a r a t e l y .  He had f a i l e d  t o  show moderation i n  h i s  
sermons. He had pic tured honorable c i t i z e n s  as 
being s inners .  

Q 

2, JESUS ONLY. 

This  is t h e  s t o r y  of Pas tor  F r i d f e l d t .  The quest ion 
was whether he knew what i t  means t o  be born again. 
To an o lder  pas tor  he  had sa id  t h a t  he was a be l i ever .  

Older pastor : " ~ e l i e v e r  i n  what?'' 
Answer: "In Jesus. I have given my hear t  t o  ~ i m . "  

Older pas to r :  "If you th ink  you a r e  saved because 
you have given Him your h e a r t  you w i l l  no t  be 
saved. It is a d i f f e r e n t  th ing t o  be l i eve  on 
H i m  as t h e  Redeemer of s inners  of whom one i s  
ch ie f .  The heart is a r u s t y  o ld  can on a junk 
heap. But a wonderful Lord passes  by and has 

mercy on t h e  old t i n  can, s t i c k s  h i s  walking 
cane through i t  and rescues i t  and c a r r i e s  i t  
from t h e  junk p i l e  and takes it home with him." 

Fr id fe ld t  admitted t h a t  he had looked f o r  penitence 
and f o r  amendment of l i f e .  He had taken s tock of 
h i s  deeds, but had l o s t  s i g h t  of Jesus. 

He learned: The law const ra ins  a man t o  look ch ie f ly  
a t  himself and d r ives  him t o  compare h i s  corrupted 
nature  with the  hol iness  of God and h i s  g u i l t  with 
the  righteousness of God. But afterwards the  Holy 
S p i r i t  l i f t s  the  eyes of our understanding t o  Jesus 
only. It i s  a blessed thing when a bel ieving sou l  
looks i n  the  Word f o r  Jesus only, 

The quest ion was discussed whether l i t t l e  chi ldren 
can believe.  The wrong opinion was held t h a t  one 
had t o  be a be l i ever  before one should be baptized,  
And the  passage was quoted: "He t h a t  be l i eve th  and 
is baptized s h a l l  be saved." And so  i t  was con- 
tended t h a t  f a i t h  was necessary f o r  baptism. 

Answer: "No, not  f o r  baptism, but  f o r  sa lvat ion.  
Jesus does not  i n  t h a t  passage say what i s  neces- 
sary  i n  order t o  be baptized, but  what i s  neces- 
sary  i n  order t o  be saved. Fa i th  and baptism a r e  two 
th ings  t h a t  belong together.  And i f  l i t t l e  chi ldren 
could not  bel ieve  they could not be saved e i t h e r .  

The point  was made: "Can you mention a s i n g l e  pas- 
sage of Scr ip tu re  t h a t  s t a t e s  t h a t  a l i t t l e  ch i ld  
can a c t u a l l y  be born again?" 

Answer: " ~ o t  j u s t  one, but  two. One is: 'Except 
a man be born of water and of t h e  S p i r i t  he cannot . 
en te r  i n t o  t h e  kingdom of God.' and t h e  o ther  is: 
'~hosoever  s h a l l  not  receive  t h e  kingdom of God a s  
a l i t t l e  chi ld ,  he s h a l l  not  e n t e r  there in . '  The 
f i r s t  passage says t h a t  God's kingdom is received 
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2, JESUS ONLY. 
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through regenerat ion i n  Baptism. The other  s t a t e s  
t h a t  chi ldren can receive  t h e  kingdom of God and 
t h a t  it i s  j u s t  they t h a t  receive  i t  i n  t h e  r i g h t  
way, and i f  t h a t  way is t o  be born again it  a l s o  
becomes c l e a r  t h a t  chi ldren r e a l l y  can be born 
again. And i t  becomes equally c l e a r  t h a t  we a l l  
received t h e  kingdom of God when we were baptized 
a s  chi ldren.  'I 

3. ON THIS ROCK. 

This is  the  s t o r y  of Pas tor  Torvik. 

A t  Upsala he had been drawn i n t o  t h e  new theological  
th inking and had accepted t h e  h i s t o r i c a l  view of the  
Bible  and an independent a t t i t u d e  t o  the  Confessions. 
But he was in te res ted  i n  l i t u r g i c a l  matters .  

H e  became v i c a r  a t  f6desjd. The f i r s t  t h r e e  Sundays 
he preached, t h e r e  were l a r g e  crowds. Then t h e  
crowd dwindled t o  30 o r  40. Living r e l i g i o n  was 
centered a t  t h e  mission house a t  Sved je fa l l e t  and 
a l s o  a t  Sbrbygden. 

* 

A t  a  funera l  Pastor  Torvik had presented "the legend" 
of t h e  Virgin Birth.  And consequently he was not  
regarded with confidence a t  t h a t  place.  

He considered going back t o  school t o  become a 
teacher.  He rea l i zed  t h a t  h i s  C h r i s t i a n i t y  was 
no t  r i g h t .  He applied t o  himself t h e  passage: 
'"ou a r t  weighed i n  t h e  balance and a r t  found 
wanting. " 

A Chr i s t i an  woman lfrom Sdrbygden ca l l ed  a t  t h e  
house one day. She showed him t h a t  he hamered on 
t h e  law and did  not  present  t h e  Gospel, H i s  message 
had been: "Be pure, t r u t h f u l ,  loving." She pointed 

out  t o  him t h a t  we should indeed l i v e  t h a t  way, 
not t o  be saved thereby, but  because we a r e  already 
saved, We s h a l l  look a t  Jesus ins tead of a t  s e l f ,  
And no one is  ever saved by h i s  conversion, but only 
by the  death and resur rec t ion  of Chr i s t ,  

An older  pas tor  sa id  t o  Pastor  Torvik: "When w i l l  
they l e a r n  a t  Upsala not  t o  send out people a s  
shepherds u n t i l  they have learned the  ABC's  of 
Chr i s t i an i ty?  

'Do you read t h e  Catechism? We a r e  not t o  go by 
f e e l i n g  o r  conscience, but by ~ o d ' s  Word. You 
should underl ine i n  your Bible everything t h a t  
t e l l s  what Chr is t  has done f o r  us. The Word i s  
C h r i s t i a n i t y ' s  self-evident  foundation. 

"As regards the  h i s t o r i c a l  view of the  Bible we 
ask: What i s  t h a t ?  It can be pure rat ionalism. 
Then everything i n  t h e  Bible becomes r e l a t i v e  and 
uncertain.  The au thor i ty  of the  Bible is  then 
re jec ted .  But we must have f a i t h  i n  t h e  Bible a s  
t h e  voice s f  God, I say t o  you, young pas tor :  Do 
not  come a s  t h e  remarkable Gdsta Torvik, but come 
r a t h e r  a s  the  humble servant  of God's Word a t  
Bdes j b . '' 
C h r i s t i a n i t y  c l ings  t o  t h e  Word t o  t h e  end of the  
ages. Otherwise i t  ceases t o  be Chr i s t i an i ty .  

The rocky h i l l  of Golgotha is the  most holy p lace  
i n  t h e  world, W e  s h a l l  stand upon t h e  Rock of t h e  
Atonement, There t h e  curse  is l i f t e d  and we can 
stand as chi ldren of God, Conscience i s  a weather- 
cock, but t h e  Word is the  s o l i d  rock. The modern 
f a i t h  is headed f o r  catastrophe.  The foundation 
m a s t  be t h e  o ld  and unshakable one. 

-- Adolph M. Harstad 
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S t r i v i n g  f o r  Ministry, Warren A. Quanbeck, Eugene L. 
Fevold, Gerhard E. Fros t ,  and Paul G. Sonnack, eds. 
Minneapolis: Augsburg. 1977, 200 pp. $4.95 

Since the  Evangelical Lutheran Synod c o r r e c t l y  
sees  i t s e l f  a s  t h e  continuation of the  o ld  pre-1917 
Norwegian Synod, i ts  members should be i n t e r e s t e d  
i n  any mate r i a l s  t h a t  a r e  r e l a t e d  t o  t h e  1917 merger 
of Norwegian-Americans. But not too much has been 
s a i d  i n  our l i t e r a t u r e  about the  1917 merger and the  
r e s u l t s  of it. This book o f f e r s  one an opportunity 
t o  look back. 

-Luther Seminary of the  American Lutheran Church 
recen t ly  celebrated i t s  centennial .  This volume of 
200 pages contains a s e r i e s  of essays on how Luther 
Seminary views i t s  h i s t o r y  and i t s e l f  today. Readers 
of t h i s  journal  a r e  aware t h a t  Luther Seminary was 
t h e  seminary of the  o ld  Norwegian Synod. That semi- 
nary has been merged with o ther  seminaries and passed 
through severa l  church bodies s ince  1917. 

In*a  sense, t h e r e  is  a c e r t a i n  nos ta lg ia  about 
t h e  o ld  Norwegian Synod. Gerhard 0. Forde descr ibes  
i t  thus: "The concern f o r  o b j e c t i v i t y  and theologi- 
c a l  t r u t h  gave a dec i s ive  c a s t  t o  t h e  l i f e  of t h e  
Old Synod par ish .  . . . The t r u t h  was something t o  
be taught  and learned,  not  a vague experience . . . 
But t h e r e  was a l s o  joy, the  joy of l i v i n g  i n  the  
l i g h t  of the  t r u t h  of what God had done through the  
Gospel. But t h a t  joy was a kind of calm confidence, 
no t  a qu ixo t i c  emotionalism. . . . The only emotions 
which were genuinely sanctioned were t h e  se r ious  
sorrow of repentance f o r  s i n  (not iceable  espec ia l ly  
a t  Holy Communion!) and t h e  joy of p r a i s e  t o  God f o r  
h i s  gracious ac t s . "  (pp. 77-78) 

But the  various w r i t e r s  a l s o  point  out  t h a t  
t h i s  Gospel o b j e c t i v i t y  was blended with many 
other t rends  a t  Luther. There was t h e  sub jec t i -  
vism of the  Hauge's Synod. There was t h e  l a t i t u d e  
of the  United Norwegian Lutheran Church, which 
included, inc iden ta l ly ,  F. A. Schmidt, the  g rea t  foe  
of C.F.W. Walther on conversion and e lec t ion.  There 
was the  Lutheran Free Church l a t e r ,  wi th  i t s  extreme 
pietism. One has the  fee l ing  i n  reading t h i s  book 
t h a t  the  w r i t e r s - f e e l  t h a t  a l l  of these  t rends  and 
emphases blended together i n t o  a kind of Hegelian 
synthes is  f o r  the  b e t t e r .  Actually t h e  old Norwe- 
gian Synod l o s t  i n  the  merger. This can be pointed 
out  i n  severa l  ways i n  t h i s  book. When t h e  Hauge's 
Synod went i n t o  the  merger, i t s  looser  pos i t ion  on 
church fellowship and i t s  very low church views on 
l i t u r g i c s ' w e r e  s p e c i f i c a l l y  recognized. (p. 52) 
But nothing i s  sa id  about the  reservat ions  of the  
Austin Agreement; nothing could be, f o r  the  agree- 
ment had no o f f i c i a l  standing. Herman A. Preus, who 
taught a t  Luther Seminary and who r e f l e c t e d  t h e  
theology of t h e  old Norwegian Synod i n  h i s  teaching, 
seems t o  be seen a s  a kind of an anachronism. 
(pp. 136-139) Final ly ,  the  o ld  synod's s t rong 
stand on Scr ip tu re  a l s o  has given way t o  t h e  his-  

, t o r i c a l - c r i t i c a l  method. (pp. 137,153) This ap- 
proach i s  a l s o  re f l ec ted  i n  t h e  names of a number 
of men who have i n  recent  years taught a t  Luther 
Seminary or  a r e  now teaching there .  

The book contains much i n t e r e s t i n g  mate r i a l ,  
judgments of men and i s sues ,  and h i s to ry .  One must 
remember t h a t  much has a l s o  been l e f t  out. But i t  
c e r t a i n l y  r e f l e c t s  the  problem of a seminary t ry ing  
t o  serve  a merger which has brought together d ive r se  . 
theologies.  

-- Glenn E, Reichwald 
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SCRIPTURE IS S T I L L  SCRIPTURE 

Some yea r s  ago, i n  t h e  th roes  of t h e  Lutheran 
controversy over b i b l i c a l  a u t h o r i t y ,  I wrote: 
"Whenever we reach  t h e  po in t  of a f f i rming  on t h e  
one hand t h a t  t h e  B ib le  is  i n f a l l i b l e  o r  i n e r r a n t  
and admi t t ing  on t h e  o the r  hand t o  i n t e r n a l  contra-  
d i c t i o n s  o r  f a c t u a l  inaccurac ies  wi th in  i t ,  we no t  
only make a  f a r c e  of language, promoting ambiguity, 
confusion, and perhaps even deception i n  t h e  church; 
more r ep rehens ib l e  than even t h e s e  th ings ,  we i n  
f a c t  deny t h e  p lenary  i n s p i r a t i o n  and a u t h o r i t y  of 
Sc r ip tu re ,  r ega rd le s s  of t h e  theo log ica l  formulae 
we may i n s i s t  on r e t a in ing . "  

The d o c t r i n e  of b i b l i c a l  iner rancy  de r ives  from 
t h e  a t t i t u d e  o f e S c r i p t u r e  t o w a d  i t s e l f ,  and i n  par- 
t i c u l a r  t h e  a t t i t u d e  of C h r i s t  toward S c r i p t u r e ,  
Idhat w e  must reeogniae i s  t h a t  S c r i p t u r e  and i t s  
C h r i s t  do no t  give us an open concept of i n s p i r a t i o n  
t h a t  we can f i l l  i n  as t h e  e x t r a b i b l i c a l  methodolo- 
g i e s  of our time appear t o  d i e t a t e *  To t h e  cont rary ,  
t h e  t o t a l  t r u s t  tha t  Je sus  and t h e  a p o s t l e s  d isp layed  
tg-csaad S c r i p t u r e  e n t a i l s  a  p r e c i s e  and eon t ro l l ed  
he~weneutic, They subordinated t h e  opinions and 
t r a d i t i o n s  of t h e i r  day t o  Sc r ip tu re ;  so  must wee 
They d i d  not regard S c r i p t u r e  as erroneous o r  s e l f -  
coa%tradie;$o9y; n e i t h e r  can we, They took i t s  mira- 
cles and prophecies  as l i t e r a l  f a c t ;  s o  mst we ,  
They regarded S c r i p t u r e  no t  as the  product of edi -  
gars and redac to r s  but as s t e m f n g  from Moses, David, 
and other i m e d i a t e l y  i n s p i r e d  w i t e r s ;  w e  must 
fo l low t h e i r  l ead ,  They be l ieved  t h a t  the  even t s  
recorded i n  t h e  Bib le  happened a s  real h i s t o r y ;  we 
can do no less. , 

-- John Warnick Montgomery, i n  CHRISTIAIMIR TODAY, 
Ju ly  29, 1977, p. 4 0 f e  




